chapter three

3:1 Finally, my brothers, rejoice in the Lord. To write the same things again is not bothersome to me, but it is a safeguard for you.  {to. loipo,j (ap-an-s) what is left over, what remains; adverbially, in addition, finally--avdelfo,j (n-vm-p) vocative, brothers; fellow believers--evgw, (npg-1s) of me, genitive of relationship-- cai,rw (vmpa--2p) rejoice, keep on being happy--evn (pd) in; locative of sphere--ku,rioj (n-dm-s)--to. auvto,j (ap-an-p) intensive use of autos; the same things--gra,fw (vnpa) to write, functions as subject of elided eimi--su, (npd-2p) to you all; indirect object--evgw, (npd-1s) for me; dative of disadvantage; it is no disadvantage--me,n (cc/cs) on the one hand--ouv (qn) not--ovknhro,j (a--nn-s) 3X, what causes hesitation or reluctance, what arouses dislike or displeasure--de, (ch) on the other hand, but--su, (npd-2p) for you; dative of advantage--avsfalh,j (a--nn-s) 5X, used of that which is certain, sure or reliable; also used for what is secure or safe}
Exposition vs. 1
1. Paul uses the articular adjective of λοιπός (loipos--what is left, what remains) adverbially as a transition to another subject in the letter.
2. While that term could be used to conclude a letter, it was also used to mark a transition to a new topic.

3. Paul does use this phrase to conclude his letters, which sometime introduces a section of practical exhortations for the Christian way of life.  IIThess. 3:1

4. It is evident that this term may introduce a more immediate conclusion to the letter (IICor. 13:11), or it may introduce a more prolonged conclusion.  IThess. 4:1; Phil. 3:1
5. Since the idea of the term is what is left over it should be understood in the sense of what remains to be addressed, what more needs to be said.
6. It is clear that Paul has more to say by way of warning, but he will resume his parting thoughts in the next chapter, using this same construction.  Phil. 4:8

7. Paul once again addresses the Philippian believers as his brothers, which emphasizes their mutual relationship as siblings within the family of God.

8. Paul follows with an imperative of the verb χαίρω (chairo--to be or express happiness, to rejoice), which is one of the prominent themes found within this letter; in fact, this is the twelfth occurrence of the various Greek terms that deal with joy, rejoicing, or happiness. 
9. That verb and its cognates are derived from the same root (χαρ char) as the Greek noun χάρις (charis--grace, favor), suggesting some connection between the two concepts.
10. In fact, one must experience the grace of God in Christ in order to enjoy the spiritual reality of God’s joy and happiness, which is available only to believers.  
11. The language Paul uses here is reminiscent of the language of the Old Testament (but not identical), where the psalmist speaks to the matter of rejoicing in the Lord.  Ps. 32:11, 35:9, 40:16, 96:12, 104:34
12. Although it is not stated explicitly, the believer should recognize that joy and happiness are only found in the Lord; searching for or pursuing happiness from other sources ultimately leads to disappointment for the positive believer.
13. As Paul saw it, a Christian is defined as one who has been placed into union with Christ; Christianity involves a personal relationship with the risen Messiah.  Rom. 6:5; Col. 2:12
14. The prepositional phrase in the Lord denotes both the true basis for Christian happiness as well as the sphere in which Christian joy actually takes place.
15. The recognition that one is in Christ should provide confidence for the believer who is dealing with the external struggles, as well as the internal anxieties, of this present age.  Phil. 4:4-6
16. The reality of joy in Christ strengthens the believer with regard to his outward circumstances, since he recognizes that these pressures and tests are critical factors in his moral and spiritual growth.  Rom. 5:3-4
17. When one is buffeted by external pressures, tests, persecutions, which may lead to distress and discouragement, he may wonder how he can rejoice when that may well be the last thing he feels like doing.

18. While it is true that the believer may not feel like rejoicing, the use of the imperative indicates that this is not something that is done based on one’s feelings; it is a volitional choice.

19. Paul himself is an example of one who practiced what he proclaimed; his present circumstances offered a number of reasons for not being happy and rejoicing in the Lord, but he manifested his joy in spite of those things.  Phil. 1:4,18, 2:2,17-18, 4:1,10

20. Therefore, the joy of which Paul speaks is not one that ignores the difficulties and pressures of this life, but one that focuses on the believer’s union with Christ, which forms the basis for God’s work in the believer’s life.
21. God is at work in and among believers to bring His plan of salvation to fruition, to fulfill all His gracious purposes for those in Christ.  Rom. 8:28; Eph. 1:11, 3:11-12; IITim. 1:9

22. In addition to what God has done for the believer and what He continues to do in time, Paul links the matter of Christian joy with the matter of Christian hope.  Rom. 5:2, 12:12

23. At the end of this chapter, Paul makes it plain that believers’ joy should be based on the knowledge of their heavenly citizenship, which will result in the transformation of the mortal body into a glorious, resurrection body.  Phil. 3:20-21
24. What Paul says next about writing the same things has led to numerous suggestions as to what things he is referencing, since nothing in chapter 3 appears to repeat what is mentioned in chapters 1 and 2.
a. This has led to the suggestion that Paul is referring to matters that he has previously discussed in other communications with the Philippians however, none of those communications are extant.
b. It might be reasonable to conclude that Paul’s close relationship with this church, coupled with their ongoing support over the years, resulted in letters that have not been preserved.
c. Others believe that the same things refer to matters that Paul had communicated orally to the Philippians, which things will also have been communicated by Epaphroditus and perhaps Timothy.
d. One can safely accept the third view, with the recognition that there may also have been previous letters from Paul to the Philippians.  
25. In general, the same things have been identified in three ways by interpreters.

a. The first is that Paul is referring to the previous command to rejoice, which will be repeated and emphasized in chapter four.  Phil. 4:4
b. The second is that Paul is referring to what he is about to say regarding the Judaizers and the dangers that they posed; it should be noted that in verse 2 he repeats the same imperative three times.
c. The third simply includes both the necessity of joy in the Lord and the warnings against their opponents, with the recognition that both these matters have been addressed by Paul previously.
26. While the first view is the view of most interpreters, a couple of things work against limiting the reference only to that matter.

a. First, the use of the plural object the same things, which is in the emphatic first position, would not naturally be taken to refer to a singular, specific command.

b. Paul had only commanded the Philippians to rejoice one time to this point in the letter, not multiple times.  Phil. 2:18

c. Secondly, the use of the term ἀσφαλής (asphales--what protects or safeguards) does not naturally seem to be an adjective one would use for the value or benefit of rejoicing.
27. Paul states two distinct things about the matter of writing the same things; the first focuses on his willingness to repeat himself when he thought it necessary, while the second focuses on his pastoral concern for the Philippians.
28. The adjective Paul uses, which is translated as trouble in most versions, is ὀκνηρός (okneros-- “trouble”), which is used in a couple of ways.
a. The first describes the state of one who shrinks back from something, which denotes hesitation, reluctance, or indolence that comes from some concern or fear.  Matt. 25:24-26
b. If that is Paul’s meaning here the idea is that he is not reticent or hesitating when it comes to reminding believers of important matters.
c. The second deals with things that cause one to be disinclined to act, things that are bothersome or troublesome; this is reflected in most English translations.
29. While both concepts are appropriate to this context, Paul wisely shifts the matter of repetition being burdensome to the audience to the matter of being burdensome to Paul himself.
30. The second reason for Paul’s willingness to repeat himself is seen in the benefit it provides for those in Philippi, who were the objects of his pastoral concern.
31. The Greek adjective ἀσφαλής (asphales--protective, making safe, “safeguard”) is derived from the verb sfa,llw (sphallo--to cause to fall by tripping, to throw down) and the alpha privative.
a. In ancient literature, the noun was used specifically of preserving or protecting one from falling down on ground that was treacherous.

b. The adjective was used to denote that which was steadfast, dependable, or safe.

32. In the New Testament, this adjective was used in two ways; the first has the sense of determining the certainty of something, ascertaining the actual facts.  Acts 21:34, 22:30
33. In this context it has the force of providing protection or security from those who advocated a false gospel that threatened those in Philippi; however, they will only be protected to the extent that they take this warning seriously and guard against the influences of the Judaizers.

Doctrine of Happiness
3:2 Beware of the dogs, beware of the evil workers, beware of the false circumcision;  {ble,pw (vmpa--2p) lit. to see; as a warning, watch out, pay attention, keep your eyes open--o` ku,wn (n-am-p) 5X, the dogs, unclean animals; the definite articles are the well-known article--ble,pw (vmpa--2p) beware!--o` evrga,thj (n-am-p) one engaged in work, workers--kako,j (a--am-p) bad, evil; attributive adjective--ble,pw (vmpa--2p) beware!--h` katatomh, (n-af-s) 1X, lit a cutting down, a hacking to pieces, the mutilation}
Exposition vs. 2
1. There is an obvious shift in subject matter and tone from verse one and what has gone before to what is recorded in these verses that follow.

2. Although much has been made of this change of tone and subject matter, the reality is that Paul is doing something he has done several times in this letter.

3. Paul often makes a contrast between positive examples and negative examples, which have been seen in the previous contexts.

a. The contrast between believers that are motivated by love and those motivated by nothing more than selfish ambition.  Phil. 1:15-18

b. He has contrasted the Philippians as citizens of Heaven with those that oppose them and their citizenship.  Phil. 1:27-28
c. He has contrasted the children of God with the crooked and perverse unbelievers among whom the believer lives.  Phil. 2:14-15

4. Paul continues this pattern by providing a contrast between the two men (Timothy and Epaphroditus), whose character and example are to be commended and emulated, and those who pose a threat to the local church.  Phil. 2:28-30; 3:2 

5. Paul’s statement in verse one about his willingness to write the same things again when he deemed it necessary is evidenced immediately in verse two, where he repeats the imperative three times.

6. A shift in emphasis is evident at this point as Paul abruptly moves into warning mode, using the imperative three times in a row.
a. The command to beware or be careful reflects the present active imperative of the verb ble,pw (blepo--see, perceive with the eyes), which first relates to the matter of physical sight; it can be used with the sense of looking at or observing.  Matt. 5:28, 15:31
b. This use serves as the basis for the metaphorical idea of turning the mind toward something, perceiving it, considering it, or paying attention to it.
c. The sense of the verb, when used in the imperative, is not simply to look at something but to pay close attention to something, to give due consideration to what is in view. 
d. The imperative of this verb is translated in other passages as take care, watch out, see to it, and take heed, all of which indicate that there is some potential or real danger about which the author is warning his audience.  Matt. 24:4; Mk. 8:15; Gal. 5:15
e. The present imperative also provides the idea of ongoing action; the Philippians are to continue to be alert to those opponents he describes in verse two.
7. Although some have suggested that this verb only means to consider or take note of those in view, the fact that Paul repeats it three times emphasizes the sense of urgency and provides a warning against the potential hazard.
8. These three warnings raise some questions that must be addressed.

a. Who are the dogs in view; were they already present in Philippi, or did they pose a more distant threat?

b. Why is Paul specifically focusing on those he has in view?

c. Why does Paul use derogatory language when he refers to them and what is the significance of his vocabulary?

9. While Paul does not explicitly identify those in view, it is clear from the vocabulary and context that the opponents he warns about are Jewish.

10. The contrast, which is evident in the word play between mutilation and circumcision, coupled with Paul’s own assertion of his Jewish credentials (Phil. 3:4-6), both work together to point to their Jewish identity. 

11. Paul now describes the people about whom he is warning the Philippians with three terms; although not reflected in English translation, Paul uses alliteration, which provides some rhythm and emphasis in order to drive his point home.  

12. Additionally, these three warnings should not be considered as warnings against three differing groups; rather, the same group is described in three different ways.

13. The first term Paul uses is the plural of the noun κύων (kuon--dog); in the ancient world, dogs were certainly not considered to be “man’s best friend”, but were regarded as unclean and generally held in contempt.
a. For the Jews the dog was regarded as an unclean animal, since they were scavengers that fed on carrion, filth, and human garbage.  IIPet. 2:22
b. The term dog was considered to be appropriate as a derogatory synonym for Gentiles, who stood outside the Mosaic Covenant and were considered to be unclean.  Matt. 7:6, 15:26-27
c. Paul is simply turning the tables and using that language that the Jews used and applies it to those whom Paul sees as the dogs that seek to undermine and corrupt the blessings of the  new covenant.
d. Like feral dogs, the Judaizers are pictured as unclean animals, prowling around Gentile churches seeking to win unbelievers to Judaism and/or convert believers to their gospel of works, or faith plus works.
14. Paul seems to be identifying his opponents by turning the tables, using their own derogatory description of the Gentiles as an insult for those who actually have rejected or distorted the gospel of Jesus Christ.

a. If one defines the people of God on the basis of Jewish privilege, all who are outside of that circle of privilege are dogs. 

b. On the other hand, if one defines the people of God on the basis of their relationship to Christ, all those who seek to define the people of God on any other basis demonstrate that they are the dogs.

15. He will continue to turn the tables at the end of this verse by contrasting those who engage in mutilation of the flesh with those who are God’s people, who have experienced the real circumcision.  Rom. 2:28-29

16. Given this context and the language Paul uses, most interpreters have come to the nearly universal conclusion that Paul is referring to Jews; however, it is not Jews in general, but a specific type of Jew that Paul so strongly denounces.

17. This should be taken as a reference to the Judaizers and not simply to unbelieving Jews, or to those Jewish Christians that may have continued to circumcise their sons, practiced Jewish dietary restrictions, or observed Jewish holidays.  Rom. 14:2-3,5-6

18. The Judaizers were comprised of Jewish Christians, who continued to live under the Mosaic Law and insisted the Gentile Christians do so as well.

19. A key tenet of their beliefs was that Gentiles could not be saved apart from submitting to the ritual of circumcision (Acts 15:1); the more hardcore Judaizers insisted that Gentile converts must also observe the Law of Moses.  Acts 15:5

20. If Bruce is correct in his assertion that “this insistence was conceivably part of a campaign to bring Paul’s Gentile converts under the control of the mother church in Jerusalem”, it would likely explain the tension between Paul, James, and the church in Jerusalem.  Gal. 2:11-12
21. Although it is unlikely that Paul would have allowed the church in Jerusalem to exert authority over autonomous congregations of Gentiles, his real problem with the Judaizers was that their insistence on circumcision and keeping the Law undermined the truth that God justified Jews and Gentiles alike solely by faith in Christ.  Acts 15:11
22. There is little doubt that Paul recognized that promoting circumcision was a subtle way of adding a requirement to faith in Christ and at least implied that one’s works are necessary to obtaining a right standing before God.
23. The second way Paul designates this group is seen in the phrase evil workers, which may well reflect the words of the Old Testament authors as they described the enemies of God.  Job 34:8; Ps. 28:3, 64:2
24. The noun Paul uses is ἐργάτης (ergates--worker, laborer), which is a general term for anyone engaging in work of any type.  Acts 19:25; James 5:4

25. The term was used by Jesus of those that would work on behalf of the kingdom of God (Matt. 9:37-38); Paul likewise uses it of those actively engaged in Christian ministry.  ITim. 5:18; IITim. 2:15

26. In the book of Corinthians the noun is qualified by the adjective deceitful, while it is qualified by the adjective κακός (kakos--bad, evil), which denotes that which is evil in the sense of harmful or injurious.  IICor. 11:13
27. Based on the term worker, it appears that the people Paul has in view were actively engaged in opposing his ministry in Corinth by claiming apostolic sanction and asserting their equality (or superiority) to Paul.
28. In Philippians, there is no mention of any claim to apostolic authority, but clear references to the matter of circumcision and the matter of the supposed Jewish racial superiority to the Gentiles.

29. The Jews prided themselves on keeping the Law by accurately performing the works demanded by the Mosaic Law; this includes keeping the Sabbath, eating kosher, and circumcision.

30. Paul’s use of this designation (evil workers) may be more than simply a recognition of their pretense of being involved in the ministry; it may also be a subtle reference to their reliance upon works.

31. The irony in all this is that the demand to have the Gentile converts circumcised was something that the Judaizers considered as one of their good works.

32. However, Paul clearly recognized that promoting circumcision demonstrated an underlying trust in one’s own works in order to obtain a right standing before the Lord, rather than relying on the finished work of Christ.

33. The final insult Paul hurls at these people is formed by a play on words involving the term κατατομή (katatome--a hacking, a mutilation) and the noun περιτομή (peritome--cutting around, circumcision), which is found in the next verse.
34. This serves as a sarcastic piece of wordplay the mocked their teaching about the necessity of circumcision; since the person and work of Christ was sufficient for salvation, cutting off the foreskin now amounted to bodily mutilation. 
35. When one carefully considers the Old Testament teaching, it is evident that circumcision as an outward sign has no real value unless it is accompanied by faith and obedience to the word of God.  Deut. 10:16, 30:6; Jer. 4:4; Ezek. 44:7

36. When the Judaizers exalted the ritual of circumcision to the point that it was viewed as a necessity if one wanted to belong to the people of God, they had distorted it into nothing more than a pagan rite involving mutilation of the flesh. 
37. The Old Testament addressed (and even records) this type of pagan religious practice, which was clearly forbidden by the Mosaic Law.  Lev. 19:28, 21:5; IKings 18:25-28

38. The truth is that the precepts of the Law were abrogated in Christ, who not only fulfilled the Law but was the reality to which all the types and shadows of the Law ultimately pointed.  Eph. 2:14-16
39. Nevertheless, what God had abolished the Judaizers restored and demanded as essential; what had been declared to be meaningless, they asserted to be everything.  Gal. 6:15

40. If anyone believed their teachings and attempted to be justified by works, Paul asserts that Christ was of no value to them.  Gal. 5:3-4

41. Since their approach exalted human works, it undermined the sufficiency of Christ; it made works the means to salvation or sanctification rather than faith.  Col. 1:26-28, 2:2-3
42. Eadie has made the following observations regarding those that would advocate circumcision for Gentile believers.



a. Men who insisted on circumcision as essential to salvation made the rite ridiculous--Judaized after being Christianized.
b. To circumcise a Gentile was not only to subject him to a rite which God never intended for him, but it was to invest him with a false character. 
c. Circumcision to him was a forgery, and he carried a lie in his person; he was not a Jew, and yet marked as one.

d. To hinge salvation, especially in the case of a Gentile, on circumcision, was such a spurious proselytism--such a total misappreciation of the Jewish covenant--such a miserable subversion of the liberty of the gospel--such a perverse and superstitious reliance on a manual rite, that its advocates might be well caricatured and branded as the mutilation.
43. Although Paul speaks so disparagingly about these men, most interpreters do not believe that the Judaizers were actively working in Philippi at that time; rather, these warnings were designed to encourage the Philippians to vigilance should these people arrive in Philippi.
3:3 for we ourselves are the circumcision, who serve in the Spirit of God and glory in Christ Jesus and put no confidence in the flesh,  {ga,r (cs) explanatory; used here to clarify why he called them mutilators--ἐγώ (npn-1p) we, Paul and his largely Gentile audience; emphatic--eivmi, (vipa--1p) are, keep on being--h` peritomh, (n-nf-s) the circumcision; remove “true”--o` (dnmp+) the ones; this article governs the three participles that follow--latreu,w (vppanm1p) carrying out religious duties as a function of worship; serving, ministering or worshiping--pneu/ma (n-dn-s) in, with, or by the Spirit--qeo,j (n-gm-s) of God; the Spirit of God--kai, (cc) connective--kauca,omai (vppnnm1p) to take pride, to brag or boast-- evn (pd) in, about--Cristo,j VIhsou/j (n-dm-s) Christ Jesus--kai, (cc) connective--ouv (qn) not--evn (pd) in--sa,rx (n-df-s) flesh--pei,qw (vpranm1p) to persuade someone about something, to convince; in the perfect to be convinced, to depend on, trust in}
Exposition vs. 3
1. In verse two Paul recorded a threefold insult to the Judaizers, which he will now contrast with a threefold description of adjusted believers.
2. He begins with the conjunction γάρ (gar--for, since) to introduce his explanation as to why he referred to the Judaizers as the mutilation; the explanation is more about why Paul used the language he did to refer to the Judaizers.
3. In contrast to the Judaizers, who had turned the ritual of circumcision into nothing more than mutilation of the Gentile, Paul now emphatically states that we ourselves are the circumcision.
a. First, the plural subject we is modified by the emphatic use of the pronoun ἐγώ (ego--we) leading to the translation we ourselves.
b. Although there are several views as to whom the emphatic pronoun refers, the plural subject refers to those Jews and Gentiles who have accepted the finished work of Christ as being sufficient for salvation, those who have received the spiritual circumcision.  Rom. 2:28-29; Col. 2:11
c. They were not only spiritually circumcised at the point of salvation,  Paul goes on to say that they fulfill this condition by means of their service in time.
4. The ritual of circumcision was so important to the Jews that they designated themselves as the circumcision, which came to identify them as the covenant people of God.  Rom. 4:9,12, 15:8
5. Paul now freely applies the term to Jewish and Gentile believers, who have come under the New Covenant and were now part of the New Covenant people of God.  Jer. 31:31ff; IICor. 3:6

6. The New American Standard addition of the adjective true serves to weaken Paul’s actual assertion; his point is that the language of circumcision should not be applied to the Jews at all, since they have rejected the New Covenant and forfeited their right to be called the circumcision.

7. Paul moves on to emphasize three characteristics of the genuine circumcision; these three activities are closely linked by the use of a single definite article that governs all three substantival participles.
a. The use of a single definite article closely unites the participles in view; in fact, the three groups are identical.

b. While some have suggested that these participial clauses provide the reason or basis for the claim to be the circumcision, the clauses actually serve to amplify or explain how the circumcision lives and operates.

c. All of these participles are nominatives and each modifies the emphatic pronoun ἐγώ (ego--we ourselves).
d. The articular, substantival participles are all present tense, which indicates that the matters of service, boasting, and confidence are habitual and ongoing actions.

8. The first activity deals with the matter of Christian service, not the matter of worship; while the New American Standard translates this as worship, the verb προσκυνέω (proskuneo--worship) actually means worship.  Matt. 4:10
9. The verb is not the one for worship in the sense of what the congregation gathers to do on a regular basis; rather, it deals with the devoted service God's people offer, which is to be evidenced in the way they live.

10. The verb λατρεύω (latreuo--serve, minister to) may carry with it the idea of worship in some contexts, but really focuses on the matter of service, carrying out one’s religious duties.  Lk. 2:37; Rom. 1:25
11. In the Old Testament, this verb is used of religious service, whether it involved service to God or to pagan idols and the demons behind them.  Deut. 4:19, 10:12
12. The verb is applied not only to those that rendered service to the Tabernacle (Num. 16:9), but also to the entire nation; the vision was that Israel would become a kingdom of priests, serving God as they were directed.  Ex. 19:6; Deut. 10:12
13. While it was the privilege of ancient Israel to serve God as a kingdom of priests, they failed in this regard; they were replaced by the Church based on their failure to bear fruit (serve God appropriately).  Matt. 21:43; Rev. 1:6, 5:10
14. Therefore, what was formerly understood as Jewish service to the Lord is now understood as Christian service, which involves a comprehensive commitment that has to do with the entire person.  Rom. 12:1

15. The Greek word order clearly indicates that the service in view is connected to the Spirit of God; although there is a minor textual issue with the genitive of God, it is the preferred reading.

16. There can be no question that the phrase spirit of god is referring to the third person of the Godhead, but the question is how He interacts with Christian service.
17. Normally, the verb λατρεύω (latreuo--serve, minister) takes a dative of direct object, but such is not the case here.  Matt. 4:10; Lk. 1:74; Acts 24:24; Rom. 1:25
18. Paul is NOT advocating for offering service or worship to the Holy Spirit; rather, the locative or instrumental classification is to be understood in this context.
19. Although there is some significant difference of opinion as to how the case is to the understood, the best options include a locative (in the Spirit), an instrumental of means or agency (by means of the Spirit, through the Spirit), or an adverbial usage (spiritually).
a. There can be little doubt that worship and service must be performed in the sphere of the spirit and truth, which means such service is rendered spiritually.  Jn. 4:23-24

b. However, most prefer the idea of means or agency here; since this deals with a person, it would mean that the Holy Spirit is the agent who inspires, motivates, and enables believers to render the appropriate service.
20. In that regard, the Holy Spirit, not the human spirit or even human spirituality, is the source of both inspiration and direction for those seeking to serve God; however, one should not think that this inspiration and direction occur apart from the willing cooperation of the believer.
21. In keeping with his emphasis in Romans, Paul places the empowering presence and ministry of the Holy Spirit first in his list of the distinguishing behaviors of the adjusted believer in Christ.  Rom. 8:3-6, 15:19

22. The Holy Spirit is the agent who reveals the doctrines of the truth to the believer (ICor. 2:10-13), Who is also the source of life (Jn. 6:63), power (Lk. 4:14), and direction (Rom. 8:14) for the adjusted believer.  IICor. 3:6
23. The next two characteristics are related; Paul first deals with the positive aspect of the adjusted believer and follows with what it means in negative terms.

24. The second characteristic activity of the adjusted believer is described by the verb καυχάομαι (kauchaomai--to take pride in, to boast), which involves the matters of trust or confidence.
25. This verb is found frequently in the Septuagint, where it is used in a negative way to describe the activity of one who tends to rely on his own abilities (real or imagined) and understanding rather than relying on God.  Judges 7:2; IKings 20:11; Ps. 49:6; Prov. 25:14, 27:1
26. The Old Testament made it clear that human boasting about human gifts, plans, accomplishments, and successes is offensive to the Lord, since He is the only true object on whom one should rely.  Jer. 9:23
27. This term is used here in a positive sense to refer to the actions of the humble believer, who does not look to himself, his own resources, his own goodness, or his own achievements.
28. Rather, he looks to the Lord and boasts in His person, His work, His love, His grace, His mercy, and His provision of salvation, all of which provides great confidence in the adjusted believer.
29. The third characteristic is not actually a separate description, but serves to restate the previous assertion in negative terms.
30. Paul once again uses the verb πείθω (peitho--to convince, to persuade), which means to cause someone to come to a particular point of view, or to take a particular course of action; it has the idea of convincing or persuading someone of something.

31. The perfect tense of this verb has the force of the present tense; in this case, it means that after someone has been persuaded about something, he is completely confident about the matter in question and is convinced.
32. Paul states that the adjusted believer does not rely on or place confidence in flesh, which is reflected in the anarthrous use of the noun σάρξ (sarx--flesh).
33. That term is used frequently in the New Testament and has a wide range of meanings.

a. It is used to refer to the fleshly part of the human body as distinct from the blood, bones, sinew, joints, etc.  ICor. 15:39
b. It is used to denote the entire physical body or person.  Col. 2:1

c. It is used with the noun blood to denote a human being in contrast to other forms of life.  Gal. 1:16; Eph. 6:12

d. It is used to denote physical relationships with a temporal significance.  Rom. 1:3, 4:1
e. It is used by metonymy to refer to the old sin nature, which is located within the genetics of the fleshly body.  Rom. 7:18,25

34. In this context, it likely focuses on the matter of the external privileges that accrue to one who is born into a certain fleshly condition; privileges such as money, power, nobility, reputation, intelligence and the like have nothing to contribute to one’s standing before God, but are things in which people have trusted.  
35. Although the opponents may not recognize it, Paul also knows that fallen flesh is inherently evil and cannot attain to the righteousness God demands; thus, any confidence that one might place in the flesh is not only misguided but spiritually deadly.
36. The adjusted believer has abandoned any reliance upon himself, his fleshly privileges, position, or ability to obtain a relationship with God and accepted the fact that Jesus Christ is the only way that one can come to God.  Jn. 10:9, 14:6; Rom. 3:26-27
37. Adjusted believers are the circumcision (covenant people of God) because they refuse to be arrogant and rely on their own advantages (no confidence in self); they have accepted the free gift of righteousness through Jesus Christ by means of the non-meritorious exercise of faith.  Rom. 3:28, 5:1
38. While many interpreters have recognized that there is likely an allusion to the specific matter of circumcision, not having confidence in the flesh means more than simply relying on circumcision.

39. While the comprehensive idea is anything in which humans place their trust, the more specific reference in this context is to Jewish achievements and privileges, which Paul acknowledges but rejects in the verses that follow.
40. He will explain why he uses such harsh language toward the Judaizers by using his own personal example, joining what follows with this verse by using the cognate noun πεποίθησις (pepoithesis-- confidence) in verse 4.
3:4 although I have reason for confidence even in flesh. If anyone else has a mind to have confidence in the flesh, I far more:  {kai,per (cs) 5X, used to denote concession; coupled with the concessive use of participle--evgw, (npn-1s) I; subject of participle--e;cw (vppanm1s) having; concessive--pepoi,qhsij (n-af-s) 6X, assurance, trust, confidence--kai, (ab) ascensive; even--evn (pd) in--sa,rx (n-df-s) flesh--eiv (cs) hypothetical, if; 1st class condition--ti.j (a-inm-s) indefinite, someone, anyone--doke,w (vipa--3s) to consider as probable, to consider, to have an opinion--a;lloj (ap-nm-s) another, one of the same or similar kind “else”--pei,qw (vnra) to be confident, to have confidence; indirect discourse, “I have confidence--evn (pd) in--sa,rx (n-df-s) flesh--evgw, (npn-1s) I--ma/llon (abm) to a greater degree, more, rather)
Exposition vs. 4
1. The verse division following verse 3 is somewhat unfortunate since Paul continues his thoughts about placing confidence in flesh with a concessive statement that concludes the sentence in the middle of verse 4.

2. Paul also shifts from the first person plural that he used throughout verse 3 to a first person singular; this shift in emphasis is connected to the end of verse 3 by the cognates that deal with the matter of confidence.
3. He moves from the general contrast between adjusted believers, who do not have confidence in their flesh, to those maladjusted people who do place confidence in their flesh, to his own personal example.

4. The conjunction καίπερ (kaiper--although, nevertheless; makes concession) is joined with a participle, which also has concessive force, to make a statement that addresses the matter of having confidence in flesh.

5. He uses the person pronoun ἐγώ (ego--I) to offer himself as a model of someone who chooses not to place his confidence in flesh even though he has the credentials to do so.

6. The idea is that even though Paul (along with other adjusted believers) does not put his confidence in flesh, he has reasons to do so if he were so inclined.

7. The force of this is not that Paul might have reasons to place confidence in his fleshly advantages; rather, Paul makes the claim that he actually does have (lit. having) what is necessary for one to boast in his fleshly qualifications.

8. In that regard, Paul takes the position of the Judaizers in order to demonstrate that their position is lacking; he essentially communicates that if they want to play this game about fleshly advantages and credentials, he will play it with them and beat them at it.

9. The noun πεποίθησις (pepoithesis--certainty, reliance, confidence) can refer to the confidence one has, or it can refer to the ground or basis for that confidence; the latter is in view here as seen by the fact that he will begin to enumerate those reasons in verse 5.

10. His reasons for having confidence in his fleshly credentials are defined in terms of his Jewish lineage, his elevated social status, his standing as a Pharisee, and his obedience to the Jewish Law.
11. The use of the conjunction καί (kai--and, also, even) has led some to classify it as an adjunctive use, which admits a couple of interpretive options.
a. The first is I also (like the Judaizing dogs) have confidence in the flesh.

b. The second is I also have confidence in the flesh as well as confidence in Christ.

12. The second view is to be rejected since Paul is essentially arguing that one cannot boast in Christ Jesus and place his confidence in the flesh.
13. Based on word order, many interpreters favor an ascensive or intensive use here, which means that Paul is certainly one of the most notable examples of those who could trust in their fleshly advantages.
14. He follows this with a first class condition (assumed as true for the discussion) and addresses his opponent who does or desires to place his confidence in himself.
15. Some interpreters have seen this condition as an indication that the Judaizers were present among the Philippians since they made it a habit of introducing their missionaries into Gentile churches.

16. It is very probable that Paul had previously warned the Philippians about their doctrine, so the commands to watch out, coupled with the somewhat impersonal nature of this section, suggests that while they were a threat, they had not made real progress with the Philippians.
17. The verb δοκέω (dokeo--think, suppose) means to consider something as probable; it deals with an assumption or a subjective opinion one has on some matter.
18. The fact that Paul recognized that there were those that believed that confidence in the flesh was appropriate draws attention to the primary issue.
19. The problem that Paul was dealing with was the arrogant belief that one’s own standing, pedigree, or accomplishments could provide the means to salvation, the means to a relationship with God.
20. The Judaizers were of the opinion that purely human, fleshly advantages like their ethnic identity, their obedience to the Law, and their circumcision commended them to God and would assure their salvation.

21. Paul responds with the very succinct phrase ἐγὼ μᾶλλον (ego mallon--I rather, I more); the force of all this is that Paul can not only play their game of self-congratulations based on human advantages or credentials, He can play it better than the Judaizers can.

22. Thus, in verse five Paul begins to lay out his credentials, which are impeccable from the Jewish standpoint; further, Paul’s credentials surpass the advantages and credentials of his opponents.
Profile of the Pharisees
3:5 being circumcised the eighth day, from the nation of Israel, from the tribe of Benjamin, a Hebrew of Hebrews; according to the Law, a Pharisee;  {peritomh, (n-df-s) circumcision; used passively of one who has been circumcised; dative or reference/respect--ovktah,meroj (ap-nm-s) “an eighth dayer”--evk (pg) from--ge,noj (n-abn-s) ablative of source; genetic stock, race, nation--VIsrah,l (n-gm-s) genitive of apposition--fulh, (n-abf-s) governed by preposition ek; subdivision of a nation or people; clan or tribe--Beniami,n (n-gm-s) Benjamin; genitive of apposition--~Ebrai/oj (n-nm-s) 4X, emphasizes culture, language, and religion--evk (pg) from; descended from; ablative of source--~Ebrai/oj (n-gm-p) Hebrews, Hebrew parents--kata, (pa) according to a standard, with respect to--no,moj (n-am-s) the Law--Farisai/oj (n-nm-s) 98X, this is the only use outside of the gospels and Acts; a Pharisee, from Aramaic for separated one, separatist}

Exposition vs. 5
1. Paul now lists seven advantages about which he could legitimately boast; the first four are advantages he inherited apart from any will or action on Paul’s part, while the last three are personal accomplishments.

2. Paul’s list is structured in the form of the Roman cursus honorum (course of honor), which of necessity required short words or phrases since they were normally inscribed in stone.

3. Although there is no question that the content of Paul’s cursus honorum is Jewish, the manner in which he lays it out is Roman in form.

4. The credentials he cites begin with the advantages or honors that were inherited at birth (for which Paul’s parents were responsible), which are followed by honors or achievements he attained in his adult life.

5. The fact that Paul begins with circumcision and not with his ancestral pedigree is really not surprising since this was one of the two primary areas of contention between Paul and the Judaizers.  Acts 15:1,5
6. The reason for citing his circumcision on the eighth day is to emphasize that Paul had what one might call a "first class" circumcision, which was one that fully complied with the Law.  Lev. 12:3
7. Even if the Gentile decided to comply with the Mosaic Law and get circumcised, he could never fulfill the command to be circumcised on the eighth day as required under the Abrahamic Covenant and Mosaic Law.  Gen. 17:12
8. This two-word statement about his circumcision indicates that he was circumcised according to the exact terms given to Abraham and his circumcision was in full compliance with Jewish Law.
9. Paul was not like Ishmael, who was not circumcised in conformity to the terms given to Abraham, nor was he a Gentile proselyte, who was circumcised when he converted to Judaism.

10. Paul now moves to his genealogy, beginning with his racial descent as part of the nation of Israel.

11. The term γένος (genos--kind, class, family, people, nation) is used in more than one way in the New Testament; it refers to things or people united by common traits. 
a. The first is general and relates to the class or kind of something.  Matt. 13:47; ICor. 14:10
b. The other usages deal with the matter of physical descent or of one’s ancestral stock, which can include one’s immediate family (Acts 7:13), or his race/nation.  Mk. 7:26; Acts 7:19  
12. Paul makes the assertion that he is a pureblooded Israelite, whose genealogy could be traced back to the patriarch Jacob.

13. The name Israel was given to Jacob upon his return to Canaan (Gen. 32:28) and became the name by which his descendants and the land in which they lived were called.
14. At the time Paul writes, the terms Israel and Israelite were much in vogue among the Jews for a couple of reasons.

a. The Romans had twice expelled Jews from Rome (Tiberius in 19 AD and Claudius in 49 AD) and the term Jew had come to be used by the Gentiles in a derogatory manner.  Acts 16:20
b. Secondly, the term was used to draw attention to the fact that they were God’s people; the term emphasized their special religious heritage and was the preferred title of Hellenistic Jews in their efforts to proselytize.

15. Paul now moves from the most general advantage to the more specific advantage of coming from the tribe of Benjamin.

a. It was not unusual to trace one’s family lineage from tribal origins in order to demonstrate that one came from noble ancestors.

b. An example of this is found in Josephus, who demonstrated his pride in his ancestry; he was proud of the fact that he was from the tribe of Levi.

16. It is evident that Paul had been proud of this advantage since that tribe was favored in the history of Israel; this favor begins with Benjamin, who was particularly loved by Jacob, and who was the only son born in Canaan.  Gen. 35:16-18

a. Following the conquest of Canaan, the tribe of Benjamin was given the land that contained the city of Jerusalem.  Judges 1:21
b. The first king in Israel was from the tribe of Benjamin.  ISam. 9:1-2

c. Benjamin was one of the two tribes that maintained loyalty to David when the other ten tribes deserted Rehoboam for Jeroboam under the Davidic monarchy.  IKings 12:21
d. Following the exile, the tribes of Benjamin and Judah formed the beginning of the new colony in Palestine.  Ezra 4:1

e. That tribe also held the prime place of honor in the army of Israel; this was the basis for their battle cry Behind you, Benjamin.  Hosea 5:8

f. It is likely that Paul’s parents named him Saul, in order to honor of one of the most famous Benjamites.

17. What is apparent is that this was considered a very real advantage and Paul seems to delight in telling the Judaizers that he came from a great background.

18. The next advantage Paul cites deals with his parents, his language, his educational background, and his culture.
a. The phrase a Hebrew from Hebrews is designed to communicate that fact that both his parents were pureblooded Hebrews; there was nothing but Jewish blood in Paul’s veins.

b. As Bruce
 points out, the term Hebrew was used in a more restricted sense than the terms Israelites, or seed of Abraham.  IICor. 11:22
c. In Acts 6, there is a distinction made between Hebrews and Hellenists, even though both Hebrews and Hellenists were Jews.  Acts 6:1
d. What really distinguished Hebrews from others was generally understood to be the matters of language and culture.

e. Hebrews attended synagogues where the service was conducted in Hebrew; they normally spoke only in Hebrew or Aramaic, while Hellenists spoke Greek and attended synagogues that conducted services in Greek.  Acts 21:40, 22:1, 26:14
f. Paul’s parents made certain that although he was born in Tarsus, he spent his formative years in Jerusalem and received his education from the foremost Pharisee of his day.  Acts 22:3

g. Those Jews who were highly assimilated into the Hellenistic culture began to speak Greek and no longer focused on the Hebrew language or on their commitment to the Hebrew culture.
h. They also accepted and participated in the political structures, social patterns, educational curriculum, ideological values, religious rites, and physical aspects of Hellenism. 
i. In contrast to these Hellenized Jews, Jews who were antagonistic to Greek culture fiercely protected their linguistic and cultural heritage against the corrupting influences of Hellenism.
j. They, like Paul, were proud to be Hebrews.
19. At this point, Paul turns from his inherited advantages, his orthodox pedigree, childhood education, his culture, and his training to focus on his own personal achievements as a Hebrew of Hebrews.
20. These three items came from his personal choices and commitments; they included the fact that Paul was a member of an elite group of respected spiritual leaders, his commitment to defend Pharisaic Judaism, and his perfect obedience to the Law.
21. Paul’s identification as a Pharisee positions him within Judaism as one of the recognized and influential leaders within 1st century Judaism.
22. The Pharisees (separated ones) were one of the dominant religious sects of Judaism at the time of Christ, the others being the Sadducees and the Essenes.
23. While the Sadducees were generally from the ruling aristocracy and were not particularly popular with the common man, the Pharisees were outwardly more religious and were held in higher esteem by the people.
24. According to Josephus, the Pharisees were recognized as moral leaders who “are esteemed most skillful in the exact explanation of their laws.”

25. Their origins date to the intertestamental period, but by 100 BC they had the popular support of many of the Jews.
26. One of their primary beliefs focused on their contention that the Babylonian captivity was caused by a disregard for the Law of God and therefore something had to be done to keep the people from violating the law and bringing further discipline on the nation.
27. They sought to reform Jewish society by promoting their strict applications of the law to everyday life; they especially emphasized purity rules and Sabbath observance. 
28. The Pharisees led others in their Jewish society away from the attractions of Hellenistic culture into a life governed by the rigorous requirements of the oral law. 
29. In order to protect and secure the Law, they constructed a fence or hedge around the Law; this was designed to ensure that no one would violate the principle in question.
30. For example, they had 39 prohibitions which were considered to be work which one could not engage in on the Sabbath in order to keep men from breaking the 4th commandment.  Ex. 20:8-11
31. The problem which arose was that the oral tradition or hedge was later accepted on an equal footing with the original commandment, thus making the word of man on a par with the Word of God.
32. Paul belonged to this group of morally superior leaders: as a Pharisee his life had been dominated by the law, which he promoted with great zeal.
33. No matter how far the Judaizers might try to go in their attempt to observe the law in their quest for holiness, they could never achieve the superiority attained by Paul in his Pharisaic devotion to the law.
34. Paul's life as a Pharisee had been characterized by careful observance of the law, enthusiasm for certain ancestral traditions, and excessive zeal in the pursuit of Judaism.
35. As is evident in the next verse this great zeal was what led to his persecution of the emerging Christian church.
3:6 according to zeal, a persecutor of the church; according to the righteousness which is in the Law, found blameless.  {kata, (pa) according to a standard--zh/loj (n-an-s) 16X, mostly by Paul; lit. to boil; fig. to be fervent; used of positive zeal and negative jealousy--diw,kw (vppanm1s) to move quickly, to run toward something; to pursue, to persecute--h` evkklhsi,a (n-af-s) the church--kata, (pa) according to--dikaiosu,nh (n-af-s) righteousness--h` (dafs) which righteousness--evn (pd) in, by means of--no,moj (n-dm-s) law=Mosaic Law--gi,nomai (vpadnm1s) lit. having become, being, “found”--a;memptoj (a-nm-s) 5X, faultless, blameless}

Exposition vs. 6

1. In verse 6 Paul continues his list of accomplishments, citing his persecution of the church; even for a Pharisee this puts Paul at the extreme end of the spectrum when it came to devotion to God.
2. The noun ζῆλος (zelos--zeal, ardor) deals with the matter of having an intense positive interest in embracing, pursuing, or defending something that is marked by a sense of dedication or devotion.  Jn. 2:17; Rom. 10:2
3. It is also used in a negative sense of the intense negative feelings one has over the success or achievements of another; in those cases it has the sense of jealousy or envy.  Acts 5:17, 13:45
4. In this case Paul’s zeal for the Jewish religion was marked by his devotion to destroying those that did not orient to his legalistic Pharisaic views.
5. In that regard, Paul likely saw himself as being like the Maccabees, protecting the purity of Israel by promoting the precepts of the Pharisees.
a. Mattathias, who burned with zeal for the Law (IMacc. 2:26), called for the Jews of his day to emulate his example and support the Mosaic Covenant.  IMacc. 2:27
b. At the end of his life, Mattathias commanded his own sons to “be ye zealous for the law, and give your lives for the covenant of your fathers.”  IMacc. 2:50
6. The concept of being zealous came from a few Old Testament prototypes, which was first seen in the vengeance that Simeon and Levi executed on those in Shechem because of the rape of their sister Dinah.  Gen. 34:1ff

a. It is next seen in the actions of Phinehas, as he executed the wrath of God on an Israelite who flagrantly and publicly flaunted the doctrine of separation with a Midianite woman.  Num. 25:1-8.
b. It would seem that Paul recognized that decisive action was needed when dealing with apostasy; a passage in the Psalms suggests that such zeal was counted as righteousness.  Ps. 106:30-31
c. The third example is seen in the life of Elijah; his zeal for God is seen in his confrontation with the prophets of Baal.  IKings 18:21-19:10,14

d. While it is extra-biblical, the previously mentioned historical example of Mattathias would have served to legitimize the use of violence against those who undermined or rejected the Law.

7. As several interpreters have pointed out, zeal involved more than just a fervent commitment to the Torah; it also involved the willingness to use violence against any who contradicted, opposed, or undermined the Torah.
8. Although Paul does not explicitly indicate that his zeal was for the Law, the fact that this statement is sandwiched between two other statements about the Mosaic Law suggests that the Law was the primary object of his passion (as it was for many Jews).  Acts 21:20
9. In his zeal to promote, uphold, and enforce the Law and Jewish traditions, Paul expressed his passion by attacking believers, who had become part of the church.
10. The verb Paul uses to describe his activity is διώκω (dioko--follow after, pursue), which is used in the New Testament with the distinct idea of persecution; BDAG indicates that the verb means to harass someone, especially because of his beliefs.
11. Paul speaks to this matter in his letter to the Galatian churches, where he indicates that his persecution of the church was characterized as excessive or extraordinary.  Gal. 1:13
a. The fact that Paul uses the present participle in this context is to indicate that his hostility against the church and his persecution was ongoing.
b. His persecution of the church was also extremely aggressive; it included the willingness to threaten violence, use it, and imprison those who resisted.  Acts 8:1-3, 9:1-2, 22:4-5
c. In terms of the geography, his initial attacks were centered on the assemblies that were located in Judea, in and around Jerusalem (Gal. 1:22-23); however, his attacks quickly expanded to other areas.  Acts 9:2 
d. In his attempt to get believers to renounce their faith in Christ, he pursued those who fled beyond the frontier of Judea in his attempt to return them to Jerusalem so they could face trial and punishment.  Acts 26:10-11
12. What apparently triggered Paul and those like him was the public teaching of Stephen, who was perceived by his opponents to be incessantly attacking the institutions of the Mosaic Law and the Temple.  Acts 6:13-14
a. Apparently, these accusations sufficiently incited Paul to punish those he viewed as traitors, renegade Jews based on their unfaithfulness to the Temple and the Mosaic Law.
b. In fact, everything Paul says in his epistles is consistent with Luke’s accounts in the book of Acts, which identified Paul as a witness who supported Stephen’s accusers.  Acts 7:58, 8:1

c. As a real zealot for the traditions of the Jews, Paul would have been violently opposed to any suggestion that change was needed in Judaism, the exercise of the Hebrew religion.

d. Although Paul was educated under Gamaliel, who tended to advise patience, restraint, and moderation, Paul saw the situation as a serious and dangerous one that must be addressed immediately.  Acts 5:34-40

e. Essentially, Stephen and those like him argued that the new divine order had been revealed in Christ, so the old order was no longer necessary and must go.

f. On the other hand, Paul and his associates would have strongly disagreed and acted on the idea that the old order was God’s plan and must stay; the new sect of the Nazarene must go.

g. As Paul believed, the Mosaic Law, the Temple, and the customs and traditions of Judaism were being undermined by the teaching of believers like Stephen and the apostles; this was viewed as a malignancy in Israel that must be removed.

13. The final description Paul offers is one that indicates that his commitment to and obedience to the Law was exemplary.
14. When Paul speaks of the Law, he is not only dealing with the commandments of the Mosaic Law; as a high ranking Pharisee, he would be expected to obey the oral law, with its amplifications and additions to the Mosaic Law.

15. The exact way Paul phrases this is somewhat unusual, since the force of the prepositional phrase ἐν νόμῳ (en nomo--in, with, or by the law) is debated.
16. The two most likely ways to classify it are as a locative of sphere, or an instrumental of means; the first would means under the Law, or in the sphere of it, while the second would mean the righteousness that comes by means of obeying the Law.
17. The sense is that the righteousness in view is governed by the standard of the Law and earned by obedience to it.  Phil. 3:9
18. Paul would have determined and evaluated the quality of his behavior by the Old Testament standard of the Law, which would then been interpreted, expanded, and amplified by the oral law and traditions of the elders.
19. Paul’s assertion was that he had been so zealous for the strict application of the Law that he had achieved the status of being blameless.
20. The adjective ἄμεμπτος (amemptos--faultless, blameless) should not be understood in the sense of sinless; rather, it refers to the status of those who had demonstrated their faithful obedience to the Law of God.

21. In that regard, it would refer to the overt, visible behavior that could be observed by others, his contemporaries and peers who would either confirm his standing or contradict it.

22. Another reason that it should not be understood in the sense of sinless is based on the actual content of the Mosaic Law, which certainly acknowledged the existence of sinful activity, but which also provided the means to atone for those sins.  Lev. 1:4, 4:20, et al.

23. The way Paul speaks and writes about the Law makes it evident that Paul did not believe that the Law was impossible to fulfill.

24. Donaldson describes Paul’s consideration of his experience under the Law as one in which Paul possessed “palpable satisfaction”, declaring himself to be blameless.

25. From Paul’s statement here, it is apparent that he did not suffer any pangs of conscience or feelings of spiritual inadequacy; his claim to righteousness is just as objective and verifiable as his circumcision (take his word for it) and his persecution of the Church.
26. Some have stated that there is a difficulty in harmonizing what Paul says here with some of his very clear teachings about the Law in other letters.  Gal. 3:10-11
27. The context here is not addressing the reality that people cannot become righteous by obedience to the Law; rather, it is an argument against his Judaizing opponents that demonstrates that he has more reasons for confidence in the flesh than they do.
28. Since they are emphasizing their fleshly advantages of being Jewish, circumcision, and obedience to the Law, Paul argues that his history and his performance is far superior to theirs.
29. Paul uses his superiority in terms of fleshly advantages as a means to undermine and attack those who teach that fleshly advantages commend one to God.

30. As will be seen, Paul quickly states that these advantages are of no value when compared to the value of knowing Christ; further, he will contrast the value of law righteousness with righteousness from God.  Phil. 3:7,9
31. Paul’s purpose in listing his reasons for confidence in the flesh is to encourage the Philippians to emulate his example and place no confidence in the flesh.
32. His argument is that being perfectly Jewish and seeking righteousness by means of the Law are not worthy goals since these Gentiles have already been made complete in Christ.  ICor. 1:2,30-31;      IICor. 5:21; Col. 2:10

33. While it is evident that Paul’s argument here is related specifically to his Jewish origins, heritage, and achievements, it should be understood as a condemnation of any who suggest that nationalism, culture, and human achievements of any kind are advantages before God.

3:7 But whatever things were assets to me, these things I have considered it all to be a liability because of Christ.  {avlla, (ch) BUT!--o[stij (aprnn-p) indefinite relative pronoun, whoever, whatever--eivmi, (viia--3s) were; the imperfect covers the time from his birth to conversion--evgw, (npd-1s) dative of advantage--ke,rdoj (n-nn-p) 3X, gain, profit, benefit, advantage; predicate nominative--ou-toj (apdan-p) these, continues the idea of “whatever things”; object of hegeomai--h`ge,omai (virn--1s) to think, to consider, to regard; the perfect signifies a settled conclusion--dia, (pa) because of--o` Cristo,j (n-am-s) the Christ, Messiah--zhmi,a (n-af-s) 4X, a loss, a disadvantage or liability as opposed to a gain}
Exposition vs. 7

1. There is a minor textual issue at the beginning of verse 7, which involves the presence or absence of the adversative conjunction ἀλλά (alla--but).
2. While the textual evidence is divided as to its inclusion, Metzger does not even discuss it, and Fee has observed that the context almost demands some contrast at this point.

3. While Nestle-Aland places the conjunction in brackets to express uncertainty, it seems best to see a contrast between what Paul was saying and what he says in verse 7.
4. If the conjunction was original, that contrast is further reinforced in verse 8, which repeats the adversative conjunction and adds a term the further emphasizes and expands of the statement of verse 7.
5. However, the presence or absence of the conjunction does not materially affect this statement; some believe it is more emphatic because of asyndeton (lack of connecting term).

6. The indefinite relative pronoun ὅστις (hostis--whatever things) is placed forward for emphasis and is designed to reference all things that might be considered to be advantages or assets.
7. It certainly includes the items that Paul has enumerated in the previous two verses; however, it is indefinite and means any other potential advantages that are of a similar kind or in the same class.
8. The imperfect use of the verb εἰμί (eimi--be, “were”), which expresses duration in a past segment of time, should be understood to refer to the time before Paul’s conversion.

9. As he will state, he did regard those things mentioned in verses 5-6 as real assets during that time; this is entirely appropriate since they were advantages.  Rom. 3:1-2, 9:3-5

10. The problem is that the fleshly advantages in which Paul placed his confidence are not advantages when it comes to the matter of a relationship with God.

11. The blessings God provided to the Jewish people are an asset if one does not begin to believe that they somehow automatically provided a person with a relationship with God.

12. One example of an asset is the matter of wealth; most people would not prefer to trade wealth for poverty.

13. However, if one comes to believe that being wealthy is a sign of God’s favor and that it somehow provides a relationship with Him, the wealth has become a liability in terms of salvation.  Lk. 18:18-26
14. The noun κέρδος (kerdos--gain, profit, asset) and the term ζημία (zemia--loss, liability), which is found at the end of this verse, are accounting terms; this imagery suggests a balance sheet that lists assets and liabilities.  
15. All the advantages that Paul had by virtue of his birth, his heritage, his culture, his education, and those advantages that came by virtue of his own lifestyle are now combined together and transferred from the asset column to one loss in the liability column.
16. One key thing that people might lose when it comes to having a relationship with Christ is their previously social and religious standing among their contemporaries.  Acts 8:9ff.

17. Paul makes it clear here that as long as a person focuses on his personal advantages--be they inherited or acquired--as things that promote or provide a relationship with God, they actually become disadvantages.

18. It is evident by the time of writing Paul had come to the settled conclusion that the assets in which he had trusted were not actually advantages when it came to God and His plan.

19. The verb Paul uses is ἡγέομαι (hegeomai--think, consider, regard), which denotes an intellectual process in which one considers something carefully, weighing the facts, circumstances, and options and comes to a particular view.
20. He uses this verb three times in quick succession to describe his radical change in thinking; he begins with the perfect tense in verse 7 and uses two present tenses in verse 8.

21. The progression indicates that Paul had come to a settled conclusion regarding this matter in the past and that he did not regret that decision; his view continues to govern his thinking in the present.
22. Following his salvation, Paul was forced to rethink his previous positions; the things that he had viewed as advantages had actually been working against him, blinding him to his need for righteousness from God.  Rom. 3:21-22 

23. In that regard, Paul very much reflected the accepted the Jewish concept of seeking to establish one’s own righteousness while resisting or rejecting the righteousness of God.  Rom. 10:3

24. Although a number of English translations translate the prepositional phrase διὰ τὸν Χριστὸν (dia ton Christon--because of the Christ) as for the sake of Christ, the most common meaning of the preposition διά (dia) with the accusative case is because of Christ.
25. Paul was forced to rethink all his previous theological positions after he encountered the risen Messiah on the road to Damascus.  Acts 9:3-9
26. Everything that he believed, everything in which he trusted, was then viewed in terms of the Christ, His person, His work, and the fact that He actually provided the means to a relationship with God.

3:8 But even more than that, I consider all things to be loss in view of the surpassing value of the knowledge of Christ Jesus my Lord, for whom I have suffered the loss of all things, and consider all things to be rubbish so that I may gain Christ,  {avlla, (ch) but, heightens what follows--menou/nge (qs) 3X, on the contrary; indeed, more than that--kai, (ab) adjunctive=also; ascensive=even--h`ge,omai (vipn--1s) to think, consider, regard--pa/j (ap-an-p) all things; subject of indirect discourse--zhmi,a (n-af-s) object complement; loss, liability--eivmi, (vnpa) to be--dia, (pa) because of--to. (dans+) u`pere,cw (vppaan-s) lit. to have beyond; to surpass in quality or value; modifies knowledge--h` gnw/sij (n-gf-s) knowledge, what is known; here refers to personal acquaintance; genitive of apposition; what is surpassing is this knowledge--Cristo,j VIhsou/j (n-gm-s) of Christ Jesus; objective genitive; He is known--o` ku,rioj (n-gm-s) the Lord; genitive of apposition--evgw, (npg-1s) of me, my; genitive of subordination--dia, (pa) because of--o[j (apram-s) whom, Christ Jesus--to. pa/j (ap-an-p) the all things; forward for emphasis--zhmio,w (viap--1s) 6X, to experience loss; passive--kai, (cc) connective; and--h`ge,omai (vipn--1s) think, regard, consider--supply all things  or them--sku,balon (n-an-p) 1X, useless or undesirable material; refuse, waste, garbage--i[na (cs) in order that; introduces Paul’s purpose; also governs “be found” in the next verse--Cristo,j (n-am-s) Christ--kerdai,nw (vsaa--1s) to acquire by investment or by effort; to gain, to profit}
Exposition vs. 8
1. Paul begins verse 8 with a series of conjunctions and particles that are designed to emphasize and amplify what he had just stated in verse 7.
2. In this section, Paul addresses the three aspects of salvation that begin with receiving righteousness from God by means of faith.  Phil. 3:9

3. He moves on to address the matter of Ph2 sanctification, which involves an ongoing relationship with the Lord that involves participation in the power of His resurrection and sharing in His sufferings.  Phil. 3:10

4. He closes this section with a reference to Ph3 glorification, which involves conformity to the image of God’s Son.  Phil. 3:11
5. There is an unusual combination of conjunctions and particles that introduce this sentence, which extends to the end of verse 11.

a. The conjunction ἀλλά (alla--but) is used to replace or correct some aspect of what Paul had just written; the modification is actually an elevation of his thought to the fact that all things are considered as losses.
b. The triple compound μενοῦνγε (menounge--“more than that”) is inferential (building on verse 7), continuative (points to something following), and emphatic. 

c. This term is not easily translated into an English equivalent, but emphatically reinforces the end of verse 7 and expands on it.
d. The conjunction καί (kai--and, also, even) should probably be taken in an ascensive sense (tending to raise, heighten, or amplify) since it introduces an even more expansive and radical view.
e. In support of that, the indefinite pronoun ὅστις (hostis--whatever things) in verse 7 is broadened to the adjective πᾶς (pas--all things).

6. This serves to reinforce what was stated in verse 7, but also introduces a progression of thought that includes the following.

a. The perfect tense of the verb ἡγέομαι (hegeomai--regard, consider) is replaced with two uses of the present tense of that verb. 

b. The use of the adjective all things replaces the more limited whatever things, which emphasizes the fact that any sort of fleshly advantage or asset in which Paul (or anyone else) might trust is also viewed as a liability.

c. The expansive all things would include any sort of advantage or circumstance that would tend to encourage one to place confidence in his flesh.

d. Although he does not specify what sort of advantages he has in mind, his Roman citizenship, his intelligence, his earthly status, good deeds, material prosperity, and earthly comforts would likely serve as examples. 

7. The force of this is that, although those things that may be good and even beneficial from the human perspective, they are ultimately not advantages when it comes to one’s standing before God.

8. The shift from the perfect tense of the verb to the present is deliberate, indicating that his previous view was not simply an impulsive or momentary consideration.

9. The settled decision Paul had made as a result of his careful consideration of his Jewish advantages must continue to be reinforced in his thinking.

10. Paul determined that all he was, all he possessed, and all that he had and/or accomplished were not sufficient to gain God’s favor and enjoy a personal relationship with the Lord.

11. Paul uses a prepositional phrase to provide the basis or cause for his views; the preposition διά (dia--for, because of) with the accusative normally provides the cause.

12. The more limited statement at the end of verse 7 about the cause for his views is expanded and amplified in verse 8 by the phrase about the surpassing value of knowing Christ.
13. The participle of the verb ὑπερέχω (huperecho--“surpassing value”) should be viewed as a substantive since it has the neuter definite article; it functions as an abstract noun.

14. It is followed by a string of genitives that function in different ways.

a. The first genitive (knowledge) should be classified as apposition; the ultimate value is defined in terms of knowing the Lord.

b. The genitive that follows (Christ) should be understood as an objective genitive, which indicates that He is the one who is known.

c. The genitive (Jesus) is in apposition to the noun Christ, providing the earthly name of the Messiah.

d. The genitive (Lord) is another genitive of apposition; Christ Jesus is the Lord.

e. The final genitive (my) is a genitive of subordination, which is frequently found with nouns involving some kind of authority or rule.
15. The verb ὑπερέχω (huperecho--“surpassing value”) literally means to be at some higher point than another point on a scale; it denotes that which is better than something else, that which surpasses something in quality, value, or importance.

16. What is of surpassing value is the very knowledge and understanding of the Lord; if one were to place the value of knowing Christ on a scale, it would far outweigh the value of everything else.

17. The noun γνῶσις (gnosis--knowledge) refers first to one’s comprehension and intellectual grasp of something; however, it is not simply knowledge in the sense of knowing about Christ, it involves actually learning and knowing His person.  Eph. 4:20

18. The nature of life is found in the matter of knowing God and His Son; in fact, there is no spiritual life apart from the recognition that God’s plan is uniquely focused on Jesus Christ, His person, and His work.  Jn. 17:3

19. The idea of knowing Christ is consistent with what is found in other New Testament writings, although none of the passages are an exact parallel.  Eph. 1:17, 3:19; Col. 1:9, 2:2-3

20. As Caird has observed, the knowledge of God comes to serve as a good definition of true religion; it not only deals with the knowledge of God’s truth, but the personal response of faith and obedience to God’s revelation.

21. Paul does not deal in a general sense with God, but clearly identifies the object of his desire as Messiah Jesus my Lord, the one who loved Paul and gave Himself for him.  Gal. 2:20

22. Paul encountered the Lord on the road to Damascus, but obviously did not know Him at that time; after his introduction to Jesus, his knowledge of the Lord was expanded by means of personal revelation.  Gal. 1:12

23. One key element in coming to know and understand Christ Jesus involves the recognition that He is the Lord, which means that submission to Him is critical to actually knowing Him.  Ex. 5:2
24. Paul has already indicated that Christ Jesus has been exalted above all things and creatures; it is this Jesus that Paul recognizes as Lord in the most personal sense.  Phil. 2:9

25. Paul goes on to say that his desire to know Christ above all things has had a significant impact on anything that he may have considered as an advantage; this goes beyond the matter of his particular Jewish advantages.

26. He has used the noun ζημία (zemia--loss, debit, liability) twice in verses 7 and 8; Paul now uses the cognate verb ζημιόw (zemioo--to suffer loss).
27. That verb means to experience the loss of something with the implication of undergoing hardship or suffering; it has the sense of forfeiting something or suffering some damage or loss.

28. Most interpreters take this as a reference to Paul’s conversion on the Damascus Road, which is the event that initially served to strip Paul of his confidence in himself and in his human advantages.  Acts 9:3-9

a. There is no doubt that the encounter with the risen Lord on the road to Damascus left Paul physically, mentally, emotionally, and spiritually devastated.  Acts 9:9

b. While that dramatic event set the stage for Paul’s recognition, the repeated use of the verb ἡγέομαι (hegeomai--to consider, to regard) indicates that Paul has spent time pondering the implications of his salvation and has fully recognized the lack of value in his earthly status and advantages.

29. The way Paul writes here brings the past and present together; the decisive loss in the past has led Paul into the present and ongoing consideration that all secular advantages are classed now as a unified loss.

30. Not only does Paul bring the past and present into consideration, he also references the future beginning at the end of verse 8; there he describes his ultimate goal, which culminates in the reference to the future resurrection. Phil. 3:11
31. His point is that the advantages that were removed did amount to suffering some loss (social status, etc.); however, Paul does not consider it as a loss when those things are compared to the gain of knowing Christ.
32. Paul’s evaluation of earthly advantages should have informed the Philippians that they might likewise be confronted with similar testing and have to endure these same types of losses if they intend to gain Christ.

33. The final statement at the end of verse 8 is somewhat shocking since Paul essentially declares that his view of any earthly advantages is that they amount to nothing more than garbage.

34. The Greek noun σκύβαλον (skubalon--garbage, rubbish) is a term that referred to things such as kitchen scraps, garbage, manure, and even excrement; it is a coarse and vulgar term that implied worthlessness, filth, and uselessness.

35. It is because his stated intention is to gain Christ that Paul completely rejects anything that might get in the way of that goal.

36. Although Paul has spoken of his choices in terms of renunciation of earthly advantages, he closes verse 8 with the positive purpose for which he renounced his privileges.

37. The purpose clause indicates that if Paul were to rely on his earthly privileges and advantages, he would not be able to fully apprehend and understand Christ.

38. However, there is also included in this section the sense that Paul is yet to gain Christ fully, which will involve his ongoing orientation to the Lordship of Christ, to His power, and to His sufferings.

39. Although Paul had gained Christ in one sense when he became a believer, he is dealing with his understanding of and orientation to the Lord in this life, which will culminate in fully knowing the Lord.  Rom. 8:29; ICor. 13:12

40. In that regard, the matter of Paul’s gain is expressed by variations on the theme of gaining Christ.

a. The phrase because of Christ (Phil. 3:7) is expanded in verse 8 by the phrase the surpassing value of the knowledge…
b. Both phrases are further developed by the dual purpose clauses of gaining Christ and being found in Him.  Phil. 3:8-9

c. Finally, the infinitive phrase to know Him concludes the purposes for which Paul had accepted the loss of all things.  Phil. 3:10

41. Paul certainly grasped and reflected the truth that Jesus taught regarding the matter of gaining things in this world, but forfeiting real life and prosperity for the soul.  Matt. 16:26

3:9 and may be found in Him, not having a righteousness of my own derived from the Law, but that which is through faith in Christ, the righteousness which comes from God on the basis of faith,  {kai, (cc) connects to purpose clause at the end of verse 8--eu`ri,skw (vsap--1s) may be found, demonstrated to be, shown to be--evn (pd) locative, in--auvto,j (npdm3s) completely united with Him--mh, (qn) not--e;cw (vppanm1s) not having or possessing; circumstantial participle--evmo,j (a--af1s) possessive pronoun; Paul’s own--dikaiosu,nh (n-af-s) righteousness, right standing--h` (dafs) which righteousness; functions as a relative pronoun--supply comes from--evk (pg) from--no,moj (n-gm-s) from the Law; ablative of source--avlla, (ch) introduces contrast between forms of righteousness--h` (dafs) that which; acts as relative pronoun--dia, (pg) through, by means of, based on--pi,stij (n-gf-s) faith--Cristo,j (n-gm-s) in Christ; objective genitive--h` dikaiosu,nh (n-af-s) the righteousness--supply comes--evk (pg) from--qeo,j (n-gm-s) ablative of source--evpi, (pd) on, upon, on the basis of--h` pi,stij (n-df-s) the aforementioned faith; article is anaphoric (previous mention), first mention was anarthrous}

Exposition vs. 9

1. Verse 9 continues with the second part of the purpose clause about gaining Christ, which was recorded at the end of verse 8.

2. The fact that the purpose clause at the end of verse 8 and the one beginning in verse 9 are governed by a single use of the conjunction ἵνα (hina--in order that) and connected by καί (kai--and) indicates that they should be interpreted together.

3. Since Christ Himself is the goal, to gain Him and to be found in Him both refer to the matter of personal participation with Christ.

4. The first purpose focuses on Paul’s intention to fully know Christ, while the second purpose clause focuses on an evaluation by someone else.

5. The passive form of the verb εὑρίσκω (heurisko--be found) is not to be understood in the most normal sense of finding or discovering something for which one searches.  Matt. 1:18; Rom. 10:20

6. Rather, it has the idea of something being demonstrated, something that is shown or proven to be true.  Gal. 2:17; ICor. 4:2, 15:15

7. It is not that there is some question as to whether or not Paul is in Christ at the time of writing and that he somehow hopes to become in Christ at some point in the future.

8. Rather, Paul desires for it to become manifest that he is in Christ not only as a matter of positional truth, but that he is fully participating in/with Christ.

9. It is evident that Paul does not identify by whom he wishes to be found in Christ; most believe that a divine assessment is in view and not a human one.

10. There is possibly a forensic element in view since this verb εὑρίσκω (heurisko--be found) is used of the conclusion of an investigation into the facts of a charge; the idea is that God’s verdict will be favorable.  Lk. 23:4,14,22  

11. There has been some discussion as to the time frame Paul has in mind when he speaks of gaining Christ and being found with Him.

12. There is certainly a future perspective to this section, which culminates in the final glorification at the time of the resurrection.

13. However, it must be acknowledged that Paul is not focusing only on the culmination of the salvation process, since his desire to know Christ and participate in His sufferings are desires present at the time of writing.

14. This is another example of the already but not yet concept that governs the Christian life; all believers are already in Christ, but at the resurrection that will become manifest as God reveals the status of all believers.  Rom. 8:18; Col. 3:4; IPet. 5:1

15. Paul goes on to define the nature of his existence in Christ as he contrasts the two forms of righteousness potentially available to mankind.

16. The emphasis of the term δικαιοσύνη (dikaiosune--righteousness) is on the matter of being right with God, one who is in conformity with divine standards.

17. The fundamental problem with attempting to meet God’s standards of righteousness is that mankind is incapable of doing so based on the fall, the old sin nature, and spiritual death.  Rom. 3:10 

18. Thus, there was no system of law and obedience that was capable of providing the righteousness that God requires; if there had been, then righteousness would have been based on that law.  Gal. 3:21

19. The first type of righteousness is described in two specific ways.

a. The first is that it would be Paul’s own; the placement of the emphatic form of the personal pronoun ἐμός (emos--mine, my own) indicates that such righteousness would be Paul’s because it was something he produced, something he earned,

b. The second is that such righteousness either comes from the source of the Law, or it is based on the Law (actually on obedience to the Law).  Phil. 3:6

20. Several interpreters have noted that Paul is using the concept of righteousness in two different ways in this verse.

a. The first reference to righteousness refers to the upright behavior and moral achievements of Paul, which were determined by and done in compliance with the Law.

b. Those who believe that their own efforts to establish a legal righteousness that God will accept will find that they have no claim on God in the end.  Rom. 4:2, 10:2-5

c. The second way δικαιοσύνη (dikaiosune--uprightness, righteousness) is used deals with God’s justice and the imputation of righteousness.

d. This righteousness does not come as a result of proper moral conduct or even moral conduct that his empowered by God; rather, it is provided by God as the means to a right standing before Him.

e. It means that one is “in the right”, he is acceptable to God, and does not need to fear His judgment.  Rom. 5:9; IThess. 1:10

21. Paul uses the adversative conjunction ἀλλά (alla-but) to introduce a contrast between his own righteousness (which is achieved) and the righteousness that comes from God (which is received).

22. The first thing Paul states is the already understood fact that that God’s righteousness is only available to those who exercise faith in the person and work of Christ.

a. This standing involves a right relationship with God, which can only be granted by God; this standing comes not on the basis of human obedience, but on the basis of faith in Christ.  Gal. 2:16

b. The genitive of Χριστός (Christ--anointed, Messiah, Christ) has been take by some in a subjective sense and they claim that righteousness comes because of His faithfulness.

c. However, the vast majority of orthodox exegetes recognize that this is an objective genitive, which means that Christ is the object of faith.

23. The second thing Paul says about this righteousness is that it comes from God; in opposition to the righteousness that comes on the basis of the Law, this righteousness finds its source in God.

a. Since it comes from the nature and character of God, it is something that is a manifestation of grace; no one can earn it and no one deserves it.

b. This righteousness is not inherent within a person, but comes through imputation when God sees faith in Christ.  Rom. 4:3

24. The final thing Paul says about the righteousness that comes from God is that it comes only on the basis of faith; the preposition ἐπί (epi-on, upon) is used with the dative to denote the basis for an action or a state of being.

25. By twice referencing the matter of faith, Paul emphasizes the key difference between righteousness based on based on law and the righteousness that God provides based on faith.

26. Only that righteousness delivers the unbeliever from condemnation and assures that he will not face the wrath of God.  Jn. 3:18; Rom. 8:1

3:10 to know Him and the power of His resurrection and the fellowship of His sufferings, by conforming myself to His death;  {to. (dgns) ginw,skw (vnaag) to recognize, figure out, understand; epexegetic, further explains knowing Christ; continues that purpose clause--auvto,j (npam3s) Him--kai, (cc) introduces expansion of what is involved in knowing Him--h` du,namij (n-af-s) single article governs both power and fellowship--h` avna,stasij (n-gf-s) lit. a standing again; resurrection; descriptive genitive; the power involved when He was raised from the dead--auvto,j (npgm3s) of Him; objective genitive; Christ was raised--kai, (cc) connective; and--koinwni,a (n-af-s) fellowship, sharing, partnership--to. pa,qhma (n-gn-p) 16X, what one endures or suffers, the sufferings; objective genitive, denotes that in which one shares--auvto,j (npgm3s) His, the sufferings He endured--summorfi,zw (vpmpnm1s) 1X, to become like something else, to conform or be conformed; participle of manner, how Paul will come to know Christ; nominative by attraction to subject of to know--o` qa,natoj (n-dm-s) the death--auvto,j (npgm3s) the death He experienced}

Exposition vs. 10
1. Paul continues his discussion regarding the matter of gaining Christ with an articular infinitive from the verb γινώσκω (ginosko--recognize, figure out, understand).  Phil. 3:8

2. The articular infinitive is used here in an epexegetical (explanatory) way; that means that it is being used to expand on or explain what Paul means by gaining Christ.
3. The fact that Paul restates this purpose or goal in slightly different ways is designed to keep the focus on Christ, whom Paul desires to know in a more personal and intimate way.

4. His thinking processes reflect the fact that Paul had the same zeal for knowing Christ that characterized Paul as an unbelieving Pharisee; Paul’s zeal certainly sets him apart from others.

5. Paul received his initial introduction to the Lord on the Damascus Road; following that he began the lifelong process of learning more about the God/man.

6. He made it his ongoing ambition to continue the process of learning about and understanding more about his Lord.

7. In that regard, Paul’s desire to understand the Lord had not lessened over the years; his desire to continue to grow in his understanding continued even as he matured spiritually.

8. While it is evident that the infinitive governs the three objects that follow, interpreters are divided over how one should understand the relationship between the three objects.

a. Some take the first καί (kai) as epexegetical, which means that it begins the explanation about what it means to know Him.
b. This would suggest that one must share in His experiences if one is to know Him fully.

c. Others see the three objects as distinct objects, connected by two uses of the connective καί (kai --and).

d. This suggests that the matter of the person of Christ is to be considered distinctly from the experiences of Christ.
9. What one can safely say is that Paul links the matter of knowing Him with two specific aspects of Christ’s experience; in that regard, some translate this as to know Him (both the power…and fellowship…)
10. This view is also supported by the fact that there is a single definite article that governs the nouns power and fellowship.
11. The verb γινώσκω (ginosko--know, recognize, understand) and its cognates do not focus solely on the matter of academic, theoretical, or intellectual knowledge.
12. This family can include the ideas of understanding, experience, and intimacy--even the greatest intimacy of the sexual relationship in marriage.  Matt.1:25
13. This statement, along with what follows, indicates that this is not simply a matter of historical information or theoretical knowledge; this is the understanding that comes from a real, personal experience with the Lord.

14. Thus, when Paul records this desire to know Christ, he does not have in mind only some intellectual or practical knowledge about Christ; in fact, he had that when he persecuted believers.  Jn. 1:10
15. Paul is addressing the matter of a personal understanding of Christ that is consistent with the intimacy that is promised to believers who will seek the Lord and orient to His person and plan.  Deut. 4:29; Jn. 14:21,23, 17:2; IJn. 2:3-4
16. While really knowing the Lord does involve the matter of intellectual comprehension, Paul’s desire is to know Him in a more intimate way by entering into, sharing in, and experiencing all Christ is.
17. Although there is some textual issues in this verse, the concepts of power and fellowship are united by a single article and should be understood as a single idea that deals with two aspects of Christ’s experience.

18. The sense here is that Paul recognizes the need for both; one cannot fully know the Lord apart from understanding and experiencing the matters of God’s power expressed in the resurrection and participation in the sufferings Christ endured in time.  
19. Although the nouns power and fellowship are both qualified by genitives, the emphasis here is on the two nouns, which are necessary for Paul to experience Christ more fully.
20. The first element Paul mentions is the power of His resurrection, which should be understood as the power of God that characterized or was active in His resurrection.  Rom. 1:4
21. The power Paul seeks to understand is God’s omnipotence, which was dramatically demonstrated as the type of power that can bring life out of death.  ICor. 15:15; Eph. 1:19-20  
22. In fact, the Greek noun δύναμις (dunamis--power, ability, capability) is the term Paul normally uses to refer to the effective power of God.  Rom. 1:16; ICor. 1:18; Eph. 3:7

23. Paul recognized that the power of God is operative in the life of the believer by means of the Word of God and the work of the Holy Spirit in the inner man.  Eph. 3:16,20

24. Although Paul had sought to comply with God’s plan by means of his own strict obedience to the Law, that approach does not provide the necessary power for living out God’s plan.
25. Paul has experienced that power in his Christian life and desires to continue to experience that in a greater way.
26. In the book of Romans Paul indicates that the power of the Holy Spirit is operative in the life of the believer in order to manifest the new type of spiritual life in Christ.  Rom. 6:4, 8:11

27. In Corinthians, Paul indicates that the power of God is operative in the inner man by virtue of the dynamic of the Word of God, the treasure of sound teaching.  IICor. 4:7
28. The ultimate goal for the believer is to die to his own agenda, submit himself to the power of the truth provided by the Holy Spirit in the inner man, and manifest the life of the risen Christ.  Rom. 6:4; IICor. 4:10

29. The second matter involved in knowing Christ deals with the matter of His sufferings, which must be shared if one is to know the Lord fully.
30. The term fellowship is the Greek noun κοινωνία (koinonia--sharing, participating, fellowship) should be taken in the active sense of participating in something.

31. The genitive of the noun πάθημα (pathema--what must be endured, suffering) should be classified as an objective use, since it refers to the objects being shared in common by those in the partnership.
32. The fact that the term sufferings is a plural suggests that there are various forms of suffering that believers are called to endure based on their union and identification with Christ.

33. As believers make the necessary sacrifices and share in His sufferings, it should provide comfort and encouragement to other believers, as they see others suffering alongside them for the cause of Christ.  IICor. 1:5-7

34. One should also recognize that Paul is not a masochist, who simply saw suffering as something to be pursued for its own sake; suffering is not so much the goal as the inevitable consequence of being identified with Christ.  Jn. 16:33; Phil. 1:29; IThess. 3:3-4
35. When one considers the sufferings of Christ, he should recognize that His sufferings fall into two distinct categories; the first are unique sufferings inflicted by God during the bearing of sins.  Mk. 15:34
36. Those sufferings are not in view when one considers the matter of sharing in His sufferings since those were unique, occurred one time only, and are never to be repeated.  Heb. 10:10-14
37. The sufferings of Christ in which believers can share first involves the internal conflict with the old sin nature.  Gal. 5:17
38. Although Christ did not possess a sin nature, the implication is that He was continually faced with temptations to sin, which He steadfastly resisted to the point of shedding His own blood.  Heb. 4:15, 12:3-4

39. However, the sufferings of Christ are not one-dimensional; there are other physical, mental, emotional, and spiritual sufferings that the believer may be called to endure, which include the following:
a. His physical appearance was unremarkable to the point of possibly being considered ugly.  Isa. 53:2-3
b. He suffered the rejection of His own family (Jn. 7:3-5), the religious leadership (Mk. 3:6, 14:1), the nation of Israel (Jn. 1:11), and the cosmos as a whole.  Jn. 1:10; Lk. 9:58
c. Part of the emotional and spiritual suffering included Jesus’ recognition that God’s judgment was about to fall on the very people He was sent to save.  Matt. 23:37-39

d. In that regard, some of His suffering involved sharing in the grief and sorrows of others.  Isa. 53:4
e. He suffered rejection based on His teachings being distorted and misrepresented by others.  Matt. 26:60-62

f. Part of His suffering involved being misunderstood (even when the teaching was plain) on a regular basis by those He taught.  Matt. 16:9; Jn. 20:9

g. He suffered rejection as His followers abandoned Him out of ignorance (Mk. 9:32), fear and/or self-preservation (Matt. 26:56; Jn. 9:22), unbelief (Jn. 6:58-66), or negative volition.  Matt. 19:16-22
h. He suffered various forms of verbal abuse and persecution (Matt. 27:31,39-44), which the believer should expect from the cosmos as well.  IPet. 4:12-14
i. Jesus even suffered to some extent at the hands of believers, who argued with His teaching, rejected the aspects they did not like, denied Him, and finally abandoned Him.

40. Like both Jesus and Paul, the believer may suffer at the hands of other believers, who may seek to make his life miserable for no sound reason (Phil. 1:17), who denigrated the example set in sound doctrine (Phil. 3:18), and who may abandon the truth in the end.  IITim. 4:10 
41. In that regard, the reality is that suffering of any kind, which comes by virtue of one’s union with Christ or because of obedience to Him, is to be considered as sharing in the sufferings of Christ.

42. The participle that follows (being conformed) is a first person nominative singular, which refers to the unexpressed subject of the infinitive to know found at the beginning of verse 10.
43. While it has been classified as circumstantial, temporal, result, or manner; it expresses the circumstance or manner in which Paul (or any believer) is to know Him in actuality.

44. The verb συμμορφίζω (summorphizo--“conformed”) means to be or cause one to be similar in form or style to something else; it is found only here and was another term that was likely coined by Paul.
45. This term has been understood in a few ways, the most prominent among numerous interpreters understands the term to refer to Paul’s martyrdom based on the term death; however, that view should be rejected.

46. Some have understood it to refer to the spiritual reality of dying to sin by being united with Christ in His death; however, the verb is a present tense and the matter of being united with Christ occurred at the point of salvation and the baptism of the Holy Spirit.  Rom. 6:2-3
47. While most parse this participle as a passive it should be understood as a middle, which emphasizes that God is not doing this work apart from Paul’s cooperation; the present tense middle emphasizes that Paul is choosing to conform himself to Christ’s death in an ongoing way.
48. The permissive middle may be in view here since it primarily by God’s plan and leading that believers are being conformed; believers are involved, but God is the one Who superintends the process, having planned and designed both the details and timetable of the process.
49. The reason Paul speaks of being conformed to His death is found in the previous chapter, which indicates that the obedience of Christ extended to the point of death; Jesus would rather die than disobey the Father.

50. What Paul has in view here is the ongoing process of self-denial/obedience that involves resisting the desire to do one’s own will by sacrificing that will to the will of God; this has commonly been referred to as “dying to self”  Mk. 8:34-35

51. Paul addresses this matter in the book of Romans where he charges believers to see their lives as an ongoing, daily sacrifice that is offered to God.  Rom. 12:1

3:11 if by some means I may attain to the resurrection from the dead.  {eiv (qt) hypothetical; if; used to introduce an indirect question--pw,j (abi) used of some undesignated means or manner, somehow, in some way, perhaps--katanta,w (vsaa--1s) 13X, to arrive at a place; to obtain some goal or objective--eivj (pa) into--h` evxana,stasij (n-af-s) 1X, to be raised out of--o` (dafs) which resurrection is--evk (pg) from--nekro,j (ap-gm-p) dead ones; ablative of separation}

Exposition vs. 11

1. Paul continues his thoughts in verse 11 with a construction that seems to express some degree of uncertainty about the matter of his future resurrection.

2. Because of this, this verse has given rise to a number of unsound interpretations, which include the following:
a. Paul was not certain that he would be resurrected, but hopes that his obedience to the matter of conformity to Christ in time will assure that fact.

b. This view makes the resurrection contingent upon the believer’s abilities and his willingness to suffer for Christ rather than on the grace and work of God.

c. Others think that Paul is expressing his fear that he might commit apostasy and later find out that he had not known the Lord at all.  Matt. 7:21-23; ICor. 9:27

d. Numerous interpreters have taken this to be an expression of Paul’s humility, recognizing that he was weak and unworthy of being resurrected.

e. While Paul was a humble believer, there is no evidence outside of this disputed verse that he believed that the resurrection depended on his own power, ability, or even his obedience. 

f. Paul contrasts the matter of humanity’s weak and perishable nature (with its dishonor, weakness, and temporal nature) with the resurrection body, which would mean that no one is worthy of resurrection.  ICor. 15:42-44

3. The construction that begins this verse uses the hypothetical particle εἰ (ei--if; introduces a conditional clause) and the adverb πώς (pos--somehow, in some way), which seems to suggest that there is some question about the matter of Paul’s future resurrection.
4. It is clear that in other places Paul expresses his understanding of and confidence in the matter of his future resurrection.  Rom. 8:17-18,23,29-31; ICor. 15:50-53; IICor. 5:1-5; IThess. 4:15-17; IITim. 1:12, 4:8
5. In fact, Paul has already made it plain in this letter to the Philippians that he did not have any doubts about his future with the Lord (Phil. 1:23); this is a fact that he will confirm later in this chapter.  Phil. 3:20-21
6. The verb Paul uses is καταντάω (katantao--come to, arrive), which is used of completing a journey (or part of it) when one arrives at his destination.  Acts 16:1

7. It is used figuratively for reaching some goal, attaining to something so as to participate in whatever is in view.  Eph. 4:13

8. There is a similar construction found in the book of Acts, which Bruce has defined as “introducing a clause of purpose where the attainment of that purpose is not altogether within the subject’s power”.
  Acts 27:12; Rom. 1:10
9. Therefore, while Paul knows that he will be part of the resurrection, it is evident that he does not control the timing or the actual resurrection of his physical body.

10. Others have suggested that the element of uncertainty reflected in this verse may be due to the fact that Paul was not certain as to how he would arrive at the resurrection; he might die of natural causes, he might be martyred (Phil. 2:17), or he might still be alive at the Lord’s return.  IThess. 4:15-17

11. While that view may be reaching, one thing that the somewhat uncertain tone does convey is that the reality of the believer’s resurrection still lies in the realm of hope until such time as it occurs.  IThess. 5:8
12. It would seem that Paul viewed the resurrection from the dead as the ultimate act of God’s approval; all believers should want it to be evident that God has approved their life in time.  Rom. 1:4

13. From Paul’s emphasis on knowing Christ completely and conforming his life as a living sacrifice to God’s will, his apparent uncertainty may focus on the precise nature of his resurrection.

14. His emphasis may well be on the matter of attaining maximum glory at the resurrection (as the example of Christ might suggest), which should be the goal of every believer.

15. If that is his point, it is evident from what follows that he knows that maximum glory is not assured to him at this point in his Christian life.  
16. Paul concludes this verse with the use of a term that is found only here; it is different than the term for resurrection that was used in verse 10.

17. The addition of the prefixed preposition ἐκ (ek--from, out from) to the previous term ἀνάστασις (anastasis--standing again, resurrection) is followed by a use of that same preposition (out from) to emphasize the matter of the final bodily resurrection out from among the dead ones.

18. From what follows in the next section, it seems that the possible uncertainty of Paul is designed to contrast with the certainty of some others regarding the matter of resurrection and ultimate sanctification (and perhaps perfectionism in this life).  Phil. 3:12-15

19. It is apparent that when Paul writes this there were already believers teaching a false doctrine of resurrection that was causing problems within the local churches Paul served.  ITim. 1:19-20; IITim. 2:17-18

20. Hawthorn makes note of the fact that the Jewish teachers that Paul was exposing and attacking were known to have taught their converts that once a person had been circumcised and remained true to the Law, he could attain perfection in this life.

21. Along with many interpreters Hawthorn has also recognized that the Gnostic sects also believed and taught that perfection could be attained in this life without any need for the resurrection.

22. Although the Gnostic sects were still likely unorganized, it is clear that by the end of the first century there were some that promoted perfectionism; thus, Paul’s words may be used to address either Jewish or Gnostic false teaching.  IJn. 1:8,10
23. More recently, those who have engaged in and promoted perfectionist teaching most often have cited Matthew 5:48 as documentation of the fact that God expects perfection in this life.
24. In fact, the perfectionist teachings that arose during the 2nd and 3rd centuries AD led to significant asceticism, which then led to the rise of the monastic orders.
25. Through the centuries, the Catholic, Eastern Orthodox, Anabaptist, Pentecostal, Quaker and other denominations have entertained perfectionist teachings that suggest that believers have had the sin nature removed, or that they do not commit sin at all.

26. From what will follow, it becomes evident that Paul used his own example to document the fact that Christians will not attain perfection in this life. 

3:12 Not that I have already obtained it or have already become perfect, yet I press on if I may possess that for which also I was possessed by Christ Jesus.  {ouv (qn) not; shorthand for I don’t mean…--o[ti (cc) that; introduces content--h;dh (ab) now, already, by this time--lamba,nw (viaa--1s) to take with the hand, to grasp, to take into possession, to acquire; the object appears to be the resurrection from verse 11, or Christ from verse 8--h; (cc) disjunctive particle, shows alternative; or--h;dh (ab) already--teleio,w (virp--1s) to complete some activity, bring to an end, finish, to accomplish or attain--de, (ch) but, yet, now--diw,kw (vipa--1s) to move rapidly toward something, to chase, pursue--eiv (qt) hypothetical; introduces indirect question--kai, (ab) I also--katalamba,nw (vsaa--1s) to make something one’s own, to attain, to possess--evpi, (pd) lit. upon, to take hold upon--o[j (aprdn-s) lit, who which; on the basis of, for which cause or reason--kai, (ab) adjunctive; also--katalamba,nw (viap--1s) I was grasped, seized--u`po, (pg) used with ablative to denote personal agency--Cristo,j VIhsou/j (n-gm-s) by Christ Jesus}
Exposition vs. 12
1. The Greek text becomes somewhat more difficult at this point and many have acknowledged that there is some difficulty in understanding how this section (vs. 12-16) relates to matters of verses 4-11.
2. When one examines this section, it would seem to relate to the previous section by providing a note of caution regarding past experiences and by providing a plan of action moving forward.

3. As mentioned previously, Paul may well be addressing issues that opponents have raised, which arose in various places in his canon; however, he does not offer any specific identification of those who were espousing various deviations from the straight and narrow.
4. In that regard, interpreters have struggled with identifying who is specifically in view, which has led to as many as eighteen different possibilities.

5. However, it is evident that there is no consensus among interpreters and that precise identification has proven extremely difficult and, to some extent, not crucial for the proper understanding of this chapter.

6. In that regard, the personal way Paul writes here about his own Christian life and his own desire to know Christ fully would seem to indicate that Paul is not going on the offensive much as he is properly pastoring those he leads by offering his own perspective as a model.
7. Most translations suggest that this sentence begins a new paragraph (a comma would be best), but the fact that Paul is offering clarification about his previous subject indicates that there is a close connection between what was said in verses 10-11 about fully knowing Christ.
8. As Fee and some others have observed, the terms Οὐχ ὅτι (ouch hoti--not that) are never used in any other place in the New Testament to mark a new paragraph.

9. In fact, the first two statements in verse 12 are designed to clarify any potential misunderstanding on the part of the audience; Paul makes it plain that he has not yet attained his goal of knowing Christ fully.
10. In spite of whatever others may claim about their own lives or experience, Paul states that he has not arrived at fullness of gaining Christ.

11. The initial terms Οὐχ ὅτι (ouch hoti--not that) has been recognized as an ellipsis, which does not contain the verb λέγω (lego--say); the force of it is I am not saying/suggesting that…

12. Paul uses the adverb ἤδη (ede--by this time, already) twice to emphasize the reality that he is still in the midst of running the Christian race and has not achieved his goal.

13. The first assertion Paul makes uses the verb λαμβάνω (lambano--grasp, take, obtain); the verb should be understood as a constative aorist, which encompasses all Paul’s past experiences from his conversion to the present.

14. The use of the aorist tense in the first verb denies that Paul has attained his goal, while the perfect tense of the verb τελειόω (teleioo--to complete, to bring to an end) denies that Paul has attained completion.  
15. If there were those (and it seems there were) that advocated the idea that they had fully comprehended Christ or reached some sort of spiritual perfection in time, Paul’s experience serves to contradict such thinking.

16. The first statement has led to some debate, since there is no object expressed with the transitive verb λαμβάνω (lambano--grasp, take, obtain).

17. The potential objects which have been suggested are Christ Himself, the matter of gaining Christ, which has been explained as fully knowing Christ, the matter of the resurrection of the dead, or the more distant term prize found in verse 14.

18. One should rule out the final suggestion above since it is actually part of an athletic metaphor that is found in verses 13-14.
19. Given the fact that his initial statement about gaining Christ (Phil. 3:8) means to acquire something by means of effort, the use of the verb for taking something in hand in verse 12 fits very well with that concept and should likely be construed with that.
20. Although there is a textual issue that involves an addition to the text at this point, the reading provided is the most strongly supported and should be accepted.

21. Paul uses the disjunctive particle ἤ (e-or) to connect two similar ideas and not two alternative ideas; thus, the next assertion parallels and expands on the first.

22. The next assertion uses the verb τελειόω (teleioo--to accomplish, complete, perfect) has the sense of completing something, bringing something to a conclusion; this is the only place Paul uses this verb.

23. That verb is used here in the passive voice, which has the sense of growth to completion or maturity; it is used in Greek writings of reaching adulthood and of plants that have fully grown.  

24. Both Plato and Aristotle used the verb of ethical goals, which is how it should be understood here; Paul is indicating that he has not become complete or fully matured with regard to his goal of fully gaining Christ.

25. After making it clear about what he is not claiming, Paul moves on to deal with his ongoing determination to attain his goal of gaining/knowing Christ.
26. At this point, Paul uses a similar construction to the one found in verse 11, where it was used to introduce a conditional clause of expectation (not of doubt).

27. It is evident that Paul has not arrived at his goal and so he expresses this in a conditional way to acknowledge that even the great apostle had not grown to the point that further growth and understanding were no longer possible.

28. The verb διώκω (dioko--pursue, “press on”) first means to move forward; it is used of physical motion toward an object.

29. Paul used it previously in this chapter to express the idea of pursing someone in a hostile sense; in that case it has the sense of persecute.  Phil. 3:6; Rev. 12:13

30. This verb is used in a metaphorical sense of things for which the Christian should strive; this includes such things as peace with others (Rom. 14:19; IPet. 3:11), love (ICor. 14:1), hospitality (Rom. 12:13), as well as other virtues.  ITim. 6:11
31. These virtues are necessary if one is to arrive at the ultimate goal of fully gaining and knowing Christ; Paul will use this same verb in verse 14 to portray the Christian life as a race in which Paul desires to finish in first place.
32. The verb is one that involves some effort to obtain that which one pursues, while the present tense is used to denote the fact that this is an ongoing pursuit.
33. That same verb is used in the book of Hebrews with a similar emphasis on spiritual growth; essentially, the pursuit of Jesus Christ, growing in the knowledge and understanding of Him is the essence of Ph2 sanctification.  Heb. 12:14

34. The verb that follows is a strengthened form of λαμβάνω (lambano--take with the hand, grasp), which has the added idea of holding down, making something one’s own, or fully possessing it.
35. As seen with λαμβάνω (lambano--take with the hand, grasp) in verse 12, the verb καταλαμβάνω (katalambano--to possess) does not have an object, but the clear emphasis in this section has been the matter of attaining to the perfect standard of Christ Jesus.
36. It would seem that Paul recognized that the goal for the Christian is to attain to the full glory that comes to those who have pursued Christ in time; Jesus Christ saved believers for the purpose of bringing them to maturity and sharing in His glory.  Jn. 17:24
37. Paul goes on to indicate that his purpose in pressing on is based on the fact that Christ had previously grasped Paul; that occurred at the point of faith and refers to his salvation. 
38. He uses the same verb καταλαμβάνω (katalambano--to possess) which he had used to describe his ultimate goal of gaining Christ.
39. In this case, the verb is a reference to Paul’s conversion; it was at the point of salvation that Jesus Christ took possession of Paul.  Acts 9:3-8
40. It was during that short stay in Damascus that Paul received significant revelation regarding the matter of his future suffering.  Acts 9:9,15-16

41. This order is important since it acknowledges that the reason Paul is able to pursue the fullness of Christ is because Christ had apprehended Paul and made Paul His own.

42. This certainly emphasizes the reality that God must initiate any potential relationship; God’s activity in salvation forms the foundation for Paul’s desire to grow spiritually into the fullness of the Lord, as it should for all believers.

3:13 Brethren, I do not regard myself as having laid hold of it yet; but one thing I do: choosing to forget what lies behind and stretching myself forward to what lies ahead,  {avdelfo,j (n-vm-p) brothers, fellow-believers--evgw, (npn-1s) I, emphatic, I myself--ouv (qn) do not--logi,zomai (vipn--1s) to determine by a mathematical process, calculate, reckon, consider--evmautou/ (npam1s) myself; reflexive pronoun; accusative of general reference; subject of infinitive--katalamba,nw (vnra) direct object of logizomai; to possess, to lay hold--de, (ch) but, now, yet--ei-j (apcan-s) one thing--me,n (cs) not translated--o` (danp) the things--ovpi,sw (ab) marks position, behind; of time, in the past--evpilanqa,nomai (vppmnm1s) 8X, to be inattentive, overlook something, disregard, put out of the mind, to forget; denotes manner; parsed as deponent, but actually middle voice--de, (ch) not translated--o` (ddnp+) the things--e;mprosqen (ab) of position, in front of; what is ahead--evpektei,nomai (vppmnm1s) 1X, lit. to reach out toward; to exert oneself to the maximum, stretch out, strain forward}
Exposition vs. 13
1. In verse 13, Paul indicates that he does not consider himself to have attained a full comprehension of Christ and emphatically reinforces his assertion.
2. Some have suggested that the use of the vocative ἀδελφός (adelphos--brothers, fellow-believers) in the midst of these denials is merely to soften the fact that Paul is repeating himself.
3. However, the personal nature of the term indicates that Paul is specifically calling the Philippians to consider all that he is saying.

4. While there is no evidence of the Philippians espousing the matter of perfection in this life, the personal address to the believers in Philippi likely suggests that they had been exposed to this idea.
5. From the perspective of some, it may have appeared to them that Paul had reached the pinnacle of spiritual growth and that he could afford to ease up in his Christian life.

6. Any time Paul uses the vocative of the noun ἀδελφός (adelphos--brothers), he is emphasizing their mutual relationship as siblings within the family of God.

7. In this case, Paul is addressing those believers to arrest their attention and draw them into the discussion; if it is true that Paul has not fully grasped Christ and needs to continue to grow spiritually, it is certainly true for other believers as well.

8. It should also be evident that when Paul is addressing opponents or their teaching that his language is decidedly more harsh and intolerant; when addressing those he is shepherding, his language is much more gentle.
a. In that regard, the attitude and teaching of the pastor-teacher toward a congregation that is generally oriented should be characterized by a kind and gentle approach.  IITim. 2:24-26; Tit. 1:9

b. On the other hand, the New Testament documents that false teachers, or those in congregations that had embraced false teaching, were to be dealt with in a more decisive and severe fashion.  ITim. 5:20; Tit. 1:9-13

c. In that regard, Paul made it plain to the Corinthians that their decisions to orient to the teaching or rebel against it would determine how Paul addressed them and dealt with them.  ICor. 4:21; 13:10

9. The statement at the beginning of verse 13 may be taken in one of two ways; the first is that Paul has considered the reality of gaining Christ and recognizes that he has not attained that goal.

10. The second is that Paul does not spend any time considering whether or not he has reached his goal; he recognizes that he has not and moves to address the matter of what is yet to be done.

11. As some interpreters have suggested, Paul may be making this clear and direct statement to counter the manner in which some believers have assessed things.

12. Lightfoot has suggested that Paul assessment of himself strikes a blow against those who may have come to believe that they have attained perfection in this life.  

13. The verb Paul uses is λογίζομαι (logizomai--reckon, consider), which referred to thinking or perception that is based on acceptance of given facts.

a. The concept implies an activity of the reasoning process, which begins with ascertainable facts, and then draws a conclusion.
b. It was used frequently of conclusions that were based on mathematics, particularly in the business world where mathematical calculations are essential. 
c. Plato used it to refer to the type of thinking that is unaffected by the emotions, which seeks to grasp objective facts and apply them to the matter at hand.
14. The term then refers to the conclusions or opinions that one reaches as the result of careful, logical, and deliberate consideration.
15. Therefore, after a careful consideration of his own circumstances, Paul states the rational conclusion that he has not attained his goal of fully knowing Christ.

16. Paul once again uses the verb καταλαμβάνω (katalambano--to hold down, fully possess) to indicate that he recognizes that he has not attained to the full knowledge of His savior.

17. In light of his recognition that he has not attained to his desire, Paul states that there is only one thing on which he focuses.

18. Although a number of translations add the verb I do, the short nature of his interjection (but one thing!) is actually more emphatic.

19. This interjection is designed to demonstrate Paul’s single-minded purpose, the sole purpose on which he concentrates his efforts.

20. The neuter form of the adjective εἷς (heis--one thing) is not defined by what follows next, which include two participles of manner; rather, it is defined by what follows in verse 14 (I press on…), while the two participles modify the verb διώκω (dioko--move toward an objective, press on) in verse 14.
21. As mentioned previously, Paul now employs an athletic analogy, which deals with the manner in which runners in the games pursued their goal; the runner had the goal of finishing the race and winning the prize.
22. Paul uses antithetic parallelism in the next two participial phrases; although they are not translated in the New American Standard, the conjunctions μέν (men--on the one hand) and δέ (de--but, one the other hand) balance the phrases.
23. The two participles are part of the athletic analogy, which pictures the apostle as a determined runner, who does not look back over his shoulder for any reason.

24. The verb he uses is ἐπιλανθάνομαι (epilanthanomai--be inattentive, forget), which can mean to overlook or neglect something.  Lk. 12:6; Heb. 13:16

25. It also is used to convey the idea of forgetting something, refusing to think about something, or refusing to pay attention to it.
26. In this case it portrays the runner, who does not look over his shoulder to see what is happening behind him; it would also avoid the potential for looking back at mistakes he may have made earlier in the marathon.
27. The present participle is used to communicate the reality that this must be the ongoing manner in which the successful racer competes.

28. The phrase τὰ ὀπίσω (ta opiso--the things in back, the things behind) refers to that portion of the Christian race that Paul has already completed.

29. In that regard, it does not specifically reference his previous life as a violent persecutor of the Church, although there is little doubt that Paul had to choose to forget that as well.  Acts 8:1,3, 9:1; ITim. 1:13
30. The phrase is broad enough to cover both his successes in the Christian way of life, as well as his failures.

a. If one focuses on his previous successes he might have the tendency to relax his efforts and become self-satisfied with regard to his contributions to God’s plan.

b. On the other hand, if one focuses on his failures in the Christian way of life he may become discouraged, take his eyes off the goal, or even cease to compete.

31. There can be little doubt about the fact that Paul had already accomplished many significant things in his Christian life; he have been the beneficiary of revelations from the Lord, the great theological truths of God’s plan, and abundant grace.

32. One should not think that Paul could not remember these things; in this case, forgetting does not involve a loss of memory, but is a conscious and continuous discipline.

33. While the first clause describes the runner that is not distracted by past events, failures, and/or successes, the next phrase depicts the runner straining forward to cross the finish line.
34. The verb Paul uses is ἐπεκτείνομαι (epekteinomai--to exert, stretch forward, strain), which is a triple compound that means to reach out toward something, to strain forward with great effort.

35. Again, the use of the present participle indicates that this is an ongoing function on the part of the apostle (and other adjusted believers); as he runs, he exerts himself toward that which lies ahead of him.

3:14 I press on toward the goal, which leads to the prize of the higher (heavenly) call of God in Christ Jesus.  {kata, (pa) with a verb of motion, toward, up to--skopo,j (n-am-s) 1X, a target, a goal--diw,kw (vipa--1s) I pursue, press on--eivj (pa) lit. into, leading to, purpose or goal--to. brabei/on (n-an-s) 2X an award for some performance, the prize--h` klh/sij (n-gf-s) 11X, a call, an invitation; has a subjective sense; the call informs the believer about the prize--a;nw (ab) 9X, denotes a position above another position, higher, above;--o` qeo,j (n-gm-s) of God, call from God; subjective genitive; God calls--evn (pd) in--Cristo,j VIhsou/j (n-dm-s) in Christ Jesus}

Exposition vs. 14

1. In verse 14 Paul continues the imagery of the race by bringing up the matter of the finish line, which is the goal of every normal athlete that competes in the games.

2. The beginning of verse 14 contains a prepositional phrase that uses the preposition κατά (kata--according to a standard, “toward”); here, it is used to denote movement toward something.  Lk. 10:32; Acts 8:26
3. The thing toward which Paul is moving is the Greek noun σκοπός (skopos--goal, target), which was used of the mark one aimed for when shooting an arrow.  Job. 16:12; Lam 3:12
4. In this case, it should be understood to refer to the marker at the finish line, the marker on which the runner fixed his sight, and toward which he ran.

5. He uses the present tense of the verb διώκω (dioko--pursue, move toward) once again in order to reiterate his commitment to moving toward his desired objective.  Phil. 3:12
6. Although Paul has not specifically stated that his goal is to finish in first place, to win the race, that understanding is foundational to the racing metaphor in this section.  ICor. 9:24
7. However, the believer should recognize that his enemies (the world, the flesh, and the Devil) are not others in the race; the competition is against one’s sin nature.

8. Thus, the prepositional phrase εἰς τὸ βραβεῖον (eis to brabeion--lit. into the prize) is one that expresses the goal or outcome of his race; placing first in the race leads to bestowal of the prize.
9. The noun βραβεῖον (brabeion--prize) is only used twice in the New Testament and both are found in the same athletic analogy of a race.  ICor. 9:24

10. The term denotes an award for exceptional performance; in this case, it is the prize that was awarded to the victor in the games.
11. Normally, it consisted of a victor’s wreath that was fashioned out of wild olive branches, laurel, ivy, flowers, or stalks of celery; however, this could also be made from more valuable materials such as silver or gold.

12. The prize for winning could also include fixed monetary awards, oil, barley, which would be accompanied by special rights and privileges in the home city of the victor.
13. What is obvious is that the great prizes and notoriety that were awarded to those who won the games were temporal and fleeting, whereas the prize for which believers should strive is not subject to loss or decay.  ICor. 9:25
14. One must recognize that all analogies break down at some point and should not be pressed beyond what the author intended.

15. In this case, the athletic metaphor involves the reality that only one person can finish in first place and win the prize; however, this prize is available for all believers who run their race to the end, gain Christ, and attain to the glory for which God saved them in the first place.  Phil. 3:12; IITim. 4:8
16. As he did in verse 12, Paul will go on to eschew any idea that his ability to gain the crown was something that originated with him.

a. In verse 12, Paul indicated that the reason he was able to pursue the fullness of Christ was due to the fact that Christ had acted previously on Paul’s behalf.

b. In this case, his pursuit of the crown is preceded by the matter of God’s calling, which begins with the initial call to salvation.

c. While the athlete that competed in the games and won could certainly boast in his achievement, Paul is careful to ground his efforts in the calling he received from God. 

17. What follows the goal or purpose of obtaining the prize is a series of genitives that have been notoriously difficult for interpreters; Fee goes so far as to say that the sense of these qualifiers is easier to sort out than the grammatical relationships between them.
18. This particular genitive chain has been generally interpreted in three ways, which include the following:
a. Some have taken the first genitive of the calling as being in apposition to the noun prize; however, this would indicate that the upward call comes at the end of the race and is actually the prize.
b. However, Paul has not been reticent to define the prize he seeks as gaining Christ (Phil. 3:8) by fully knowing Him (Phil. 3:10); thus, the calling is not the prize Paul seeks.  

c. The second way in which this has been understood is in terms of the athletic imagery of the games, with the calling referring to the summons by the umpire for the victorious athlete to come forward and receive his prize.

1.) This view has the advantage of not identifying the higher calling with the prize, and it allows the athletic metaphor context to define the calling.
2.) However, this view has led to at least two problems; the first is that it ignores the normal meaning of the noun κλῆσις (klesis--invitation, calling) in Paul’s writings, which comes at the outset of the Christian experience and not at its completion.  ICor. 7:20; Eph. 4:1
3.) In that regard, there is no biblical or extra-biblical evidence that the noun κλῆσις (klesis--invitation, calling) or the related verb καλέω (kaleo--to call, to summon) was ever used in the context of the games.
4.) The second problem stems from the fact that some believe that the New American Standard translation upward call has led some to the false view that the upward call is somehow a reference to the removal of the church at the rapture.
d. The third view understands the noun κλῆσις (klesis--invitation, calling) in its normal Pauline sense, which is the invitation to believe found in the gospel.  ICor. 7:20; Eph. 4:1,4; IITim. 1:9 cf. IThess. 2:12

19. The third view is certainly preferred here since the calling is issued at the beginning of the Christian experience and is not offered at the end of it.

20. While the initial call to God’s plan is received in the gospel, He may continue to call the believer to specific activities or functions in the course of his Christian life.

21. In that regard, the entire genitive string should be understood as follows:

a. The genitive of κλῆσις (klesis--invitation, calling) indicates that the concept of the prize is promised in the gospel (Col. 1:5); however, that prize is the object of and can only be attained in connection with the call to salvation.

b. While the prize is first introduced in the gospel, it is not received until the end of the Christian life in conjunction with the resurrection.  Acts 23:6; Eph. 1:18; IITim. 4:8 
c. The attainment of the prize of being with Christ at the end of the race is the fulfillment of God's promise found in the call at the beginning of the race.  
d. The adverb ἄνω (ano--higher) is to be defined in its most common sense, which means to be at a position that is above another position; while it can mean upward (Jn. 11:41), it most often means above or higher.  Jn. 8:23; Gal. 4:26; Col. 3:1-2

1.) Since the idea of Heaven being above the earth is an accepted part of biblical cosmology seen throughout the Bible (Gen. 49:25; Ex. 20:4; Jn. 3:31), the higher call refers to the heavenly call to salvation, which comes from God above.
2.) Although the sense is that the summons to salvation came from above (its origin), one should recognize that it is also a call to a higher or heavenly life (its direction).
3.) Thus, this term would tend to contrast the higher call with the lower, earthly realm, which is characterized by demons, darkness, and death.  Col. 3:2; James 1:17, 3:15-18
e. The genitive of the noun θεός (theos--God) is to be classified as a subjective use; God is the agent who issued the call or invitation to salvation, it came from Him.  Gal. 1:15; IThess. 2:12, 4:7; IPet. 5:10 
22. The final matter in verse 14 deals with the prepositional phrase in Christ Jesus, which most naturally seems to refer to God’s call, which is mediated through Christ Jesus and God the Holy Spirit.  Jn. 14:6; ITim. 2:5
23. Early interpreters suggested that the expression should be construed with the main verb διώκω (dioko--pursue, chase) and believed it is placed at the end to emphatically note that being in Christ was what motivated and regulated Paul’s efforts.

24. This would once again indicate that Paul did not view his efforts in the Christian way of life apart from the prior working of God or apart from his union with Jesus Christ.  Phil. 3:12
25. Both views are actually true, so limiting this to one or the other may not be wise.

Doctrine of Suffering
3:15 Therefore, let those who are mature, have this mindset; and if you think anything differently,  God will reveal that also to you;  {ou=n (ch) inferential, therefore--o[soj (aprnm1p) correlative pronoun, as much as, as many as; those who--te,leioj (a--nm-p) 19X, meeting the highest standards, complete, mature--ou-toj (apdan-s) this thing, this way--frone,w (vspa--1p) to think or feel a certain way; to set one’s mind on something, to think in some way; hortatory subjunctive--kai, (cc) connective, and--eiv (cs) hypothetical, if--ti.j (apian-s) indefinite, anything; object of phroneo--e`te,rwj (ab) differently, otherwise--frone,w (vipa--2p) to think, to set the mind on--kai, (ab) adjunctive, also--ou-toj (apdan-s) this thing, this matter--o` qeo,j (n-nm-s) the God--su, (npd-2p) to you all--avpokalu,ptw (vifa--3s) to cause something to be known, to reveal, to disclose}
Exposition vs. 15
1. Paul has been very clear about the fact that his emphasis in life is always focused on Christ, for whom he has suffered the loss of all things.  Phil. 3:8

2. The excelling value of knowing Christ has led Paul to concentrate on following Christ in the present, experiencing His power and sharing in His sufferings.  Phil. 3:10
3. At the present time, Paul looks with anticipation toward the future, as he seeks to win the prize and ultimately gain Christ   Phil. 3:8,11
4. He certainly recognizes that he has not attained to his goal of fully knowing Christ but, like a competitive runner, he intends to finish his race and win the prize.

5. Verse 15 begins with the inferential conjunction οὖν (oun--therefore), which is combined with a shift to the first person plural to mark a shift in emphasis.

6. At this point, Paul has provided his own example and thinking regarding the Christian life; now he uses his example and exhorts those in Philippi to follow it.

7. Paul uses hortatory subjunctives in these two verse rather than imperatives, (similar to force to a first person imperative); additionally, he includes himself (let us), and does not just issue commands to his readers. Phil. 2:2
8. Like the imperative, the hortatory subjunctive is an appeal to the will of the audience to unite with the speaker in a course of action upon which he has already decided.

9. Paul is humble enough to offer himself as an example since both he and the Philippians are subject to the same ethical demands in terms of the Christian way of life.

10. In spite of all his years of spiritual growth, which was accompanied by consistent application, Paul has not assumed that he has achieved a level of spiritual growth that makes further effort unnecessary.

11. While there is no explicit statement that some of those in Philippi had misunderstood Paul’s teaching on justification, thinking that they had arrived spiritually and no further effort was necessary, his words here would seem to be his attempt to expose and counter any thinking of that sort.
12. The fact that Paul encourages his readers to join in his example suggests that not all of those in the audience necessarily saw things the same way Paul did.

13. Having set forth his own example, Paul exhorts those who are τέλειοι (teleioi--meeting the highest standard, complete, mature), but what does that term mean in this context?
14. It is evident that Paul had just used the cognate verb τελειόω (teleioo--to complete, accomplish, finish, bring to an end) to assert that he did not regard himself as being perfect, so how does he now class himself among the perfect?  Phil. 3:12
15. This has led some to suggest that Paul is speaking ironically (addressing some unspecified opponents) here since he would otherwise be contradicting himself; however, there is no need to resort to that interpretation.
16. First, the Greek adjective τέλειος (teleios--things that meet the highest standards) is used in a number of different ways, and it should not be considered as being a strict synonym of the verb.

a. This adjective is used of God the Father when Jesus summons his disciples to reflect God’s character; specifically, he wants believers to exhibit love to friend and foe alike.  Matt. 5:48
b. James indicates that one who consistently passes their tests with patience is mature or perfect.  James 1:4

c. Every gift of God is perfect (James 1:17), as is His will.  Rom. 12:2

d. The world to come is referred to as perfect.  ICor. 13:10

e. It is used of believers that have grown to spiritual adulthood (John refers to them as fathers as opposed to children or young men; IJn. 2:13), those who have grown to maturity.  ICor. 2:6, 14:20; Eph. 4:13; Col. 1:28; Heb. 5:14
f. In Ephesians 4:13 it is evident that τέλειος (teleios--mature) is characterized by three things; growth is involved throughout the Church Age, the growth is to be corporate in nature, and it is attained in a progressive way during the Church Age.  Eph. 4:13
17. If one recognizes that Paul is using this adjective in the final sense above, many of the supposed difficulties with these two verses disappear.

18. First, Paul is not being ironic because he classes himself among those that are mature; further, there is no evidence that Paul or any other New Testament author used this term ironically.
19. What Paul says in verse 15 does not contradict what Paul states in verse 12, since verse 12 deals with the matter of completion/perfection that comes at the time of Ph3 glorification.

20. The use of the correlative pronoun ὅσος (hosos--as much as, as many as) makes it plain that there may be those in Philippi that did share Paul’s view (surely some did); however, it does not indicate that Paul thought every believer in Philippi was mature, or even agreed with him.

21. The use of the phrase as many as leaves it open for each member of the audience to consider whether or not he considers himself to be in this class with Paul; if he does, he should reflect that same mentality that Paul has just recorded.

22. In that regard, Paul is essentially saying that as many believers as are mature should reflect that by recognizing and acknowledging that they are not perfect and that there is still spiritual progress to be made.
23. However, one should not only be aware of his lack of perfection, he should also demonstrate the determination to continue his spiritual progress by continually seeking to win the race.

24. The verb φρονέω (phroneo--set the mind on, think) is used 26 times in the New Testament, and all but three usages are found in Paul; the significance of the thinking processes are emphasized since it is found 10 times in this short letter.
25. The verb goes beyond merely having an opinion or view on something; it refers to the way of thinking, outlook, or mindset one has as he approaches life.

26. The use of the present tense of this verb indicates that Paul desires for the Philippians to make this the constant mindset as they run the Christian race.

27. When Paul uses this verb with the near demonstrative pronoun οὗτος (houtos--this), the content of what he wants them to think must be determined by context.

a. In chapter 2, the mindset in view is the one that was manifested by God the Son, who did not seek to retain His position and privileges or use them for His own advantage.

b. In this chapter, the content of what the Philippians are to think is recorded in verses 7-14; they are to emulate Paul’s mindset with regard to advancing spiritually toward the goal.
c. Paul closes this section with the same verb he used at the beginning of Christ’s example; just as the Philippians were to follow the example of Christ, so they were to follow the example of Paul.

28. Paul goes on to use a first class condition that is assumed as true for the sake of the discussion; this suggests that there were some in Philippi that did not share Paul’s exact views.
29. This fact may also be deduced from the use of the correlative pronoun at the beginning of the verse (as many as…) indicating that not all had necessarily arrived at this mature view.

30. However, to state that there was significant deviation from his apostolic doctrine among the Philippians goes beyond anything that Paul says in this letter.

31. Paul is saying that all of those who believe that they have attained some Christian maturity must recognize that part of maturity involves the ongoing matters of completing one’s course and gaining Christ.
32. Paul goes on to acknowledge that there would be some who might not fully accept or agree with his doctrinal opinions and positions.
33. The first class condition, which is viewed as true for the sake of the discussion indicates that Paul believed (probably knew) that there were some in Philippi who did not share his outlook on all matters.

34. The first person plural (we who are mature) gives way to a second person plural since Paul does not disagree with himself.

35. While it may seem that Paul is now speaking to others outside the group that were not mature, there is no change of subject from the first part of verse 14; the same group is still in view in verse 16, where Paul once again uses a hortatory subjunctive.
36. In that regard, Paul is not addressing others that were not mature; he is addressing those who generally share the mindset that he has expressed.
37. In this case, the object of the verb φρονέω (phroneo--think, have an opinion) is the neuter of indefinite pronoun τὶς (tis--something, anything), which denotes some indefinite point on which the mature believer might disagree with Paul.

38. Although the more mature believer may agree with Paul on the major points of his view, this does not rule out that there may be a difference of opinion of some minor points of doctrine.

39. However, it seems that Paul allows for the fact that everyone may not understand things at the same level he does.
40. While the more mature believer may be oriented to the need for further spiritual growth and the necessity of completing the race, he may not have the same clear doctrinal understanding as Paul or agree with the need for certain practical applications.

41. It is evident that Paul is not discussing major deviations from the truth since the language he uses for those spiritual deviations is much stronger and more pointed.  Phil. 3:2,18-19 

42. Paul recognizes that there is still need for growth among those who are otherwise oriented to the general thrust of the Christian way of life, and allows for believers to grow under God’s grace.
43. Although Paul states that God will reveal these problem areas to those who are otherwise oriented, he does not indicate how that will happen, which suggests that God may work in various ways to get through to believers.

a. This would certainly include the contents of this letter, which addresses the proper mindset.

b. Other believers may see things more clearly and may provide instruction to the growing believer.

c. Obviously God may directly reveal His will through the Holy Spirit.

d. Ongoing exposure to the Word of God will also reveal flaws and weaknesses in the thoughts and intentions of the heart.  Heb. 4:12

44. Paul’s expresses confidence in the fact that God will provide what is necessary to mature the thinking of individuals; he does not demand total agreement in all points nor does he attempt to coerce these believers into agreement.

45. Paul continues to manifest a confident assurance that God is presently at work among these believers and that He will continue to provide the teaching and understanding they need to continue their spiritual growth.  Phil. 1:6, 2:13
46. Paul is convinced that he has generally laid out the true principles for the proper approach to the Christian way of life; he is so convinced that he invokes the aid of God to provide the revelation necessary to enlighten those who think or act in ways that are not consistent with his approach.

47. As one interpreter stated, Paul recognizes that the unity of viewpoint he seeks will only be achieved by God’s revelation and working and not by his rhetorical power.

3:16 however, let us keep living by that same standard to which we have attained.  {plh,n (cc) used to introduce another consideration--eivj (pa) lit. into which; with regard to which--o[j (apran-s) what, which--fqa,nw (viaa--1p) 7X, to get to some position, to arrive at a place or state, to attain--o` auvto,j (ap-dn-s) to the same thing, refers back to the previous hos, that which--stoice,w (vnpa) 5X, originally meant to be drawn or stand along a line; to be in line with a person or standard; hortatory force}

Exposition vs. 16
1. Verse 16 begins with the conjunction πλὴν (plen--nevertheless) and is only found five times in Paul’s writings, but is normally used as an adversative in the New Testament.  Matt. 18:7, 26:39
2. Following the brief aside at the end of verse 15 regarding those who might not agree with Paul in every detail, he uses this term to resume this thoughts and conclude them.

3. Two of the key Greek lexicons indicate that this term is used to break off the discussion and emphasize what is truly important.

4. In this case, Paul uses it to return to the reality that ongoing spiritual progress is the goal, no matter what relative state of maturity one had attained.

5. The Greek of this verse is actually opposite the way it is translated in most English versions; the clause at the beginning speaks of a present attainment, while the rest of the verse speaks of the rule by which that status was reached.
6. The first clause uses the preposition εἰς (eis--into, with respect to) with the neuter singular of the relative pronoun ὅς (hos--what, which), which functions as an accusative of reference and may be translated with respect to what we have attained.
7. The verb φθάνω (phthano--to come before, to do something before someone) is not used often, but it has the sense of getting to a place (Matt. 12:28), or attaining some goal or status.  Rom. 9:31
8. In this case, the prepositional phrase deals with the extent of the spiritual growth that the Philippians had attained, how far they had come in terms of their spiritual growth and their relative level of maturity.
9. The fact that Paul acknowledges that both he and the Philippians have made spiritual progress should encourage his readers to understand that this is no criticism regarding their level of growth.
10. Since Paul includes himself with those he addresses, the readers should be encouraged to hear that he considers their level of spiritual progress as being comparable to his own.
11. The use of the first person plural in this section should also remind the Philippians that this is not an individual attainment; the corporate local church stands, falls, and grows together.

12. As will be seen in the following phrase, the level of growth and maturity they had attained was based on the fact that they had been obedient to a particular standard of conduct.
13. There is a textual issue at the end of this verse, but the evidence supports the shorter and more difficult reading, which is reflected in the exegesis.
14. The present infinitive of the verb στοιχέω (stoicheo--lit. to stand in line, march in rank) is used here with the force of an imperative, which continues the hortatory nature of this section.
a. The verb is used five times and originally meant to be in a line, to stand in ranks; it is only used in a figurative sense in the New Testament to convey the idea of being in line with a person or object that was considered as a standard for one's conduct.

b. It means to be in harmony or agreement with someone, to align oneself with someone else, to hold to their views, and live in conformity with them.
c. This verb would have resonated among those in Philippi, who were the descendents of the military veterans who had established the colony at Philippi.
d. The fact that it is a present infinitive denotes the idea that this is to be an ongoing action; Paul and the Philippians must remain faithful to the standards by which they have lived.
15. While some have supplied the noun kanw,n (kanon--rule, standard), it is likely not original here; it was probably supplied based on the similar passage in the book of Galatians.  Gal 6:16

16. While it is not original in this passage, the idea of a rule or standard is implied in the verb and somewhat demanded by the context.

17. Using this military term, Paul tells the Philippians that they are to march by the same rule that they have already followed; they are to stay in formation and continue their spiritual advance together as a local church.

18. As many have pointed out, this standard of living is the one that Paul imparted to them when he first arrived in Philippi with the gospel, and which he has modeled; this example is seen in other places as my example (Phil. 3:17) and my ways.  ICor. 4:17

19. Paul’s point here should not be hard to understand; the Philippians are to continue their growth in a manner that is consistent with the truth that they have already received from Paul, which they have observed in his example.

20. The command to continue to do as they had been doing spiritually should also help them to avoid the pitfalls that can accompany spiritual growth and the goal of maturity.

21. One danger that can befall those who have attained some level of spiritual growth is the temptation to constantly compare themselves with others.
22. One may fall prey to believing he is spiritually more advanced than he actually is when he compares himself to those who have not grown to that same degree.

23. However, the believer is not to compare himself with others, which Paul indicates manifests a real lack of wisdom.  IICor. 10:12
24. This can lead to the believer building his righteousness on the shortcomings or immaturity of others; while others may be lacking in terms of growth or orientation, it does not indicate that one is to be commended because he is slightly more mature.

25. This matter of comparing oneself to others is also counter productive since one is not really equipped to make definitive judgments of others and it tends to focus the believer on the needs or lack of others and not his own shortcomings.
26. One interpreter notes that another danger that he had observed (especially in the West) was the temptation for believers to isolate themselves from the community within the local church.

27. This has led to the reality that some now believe that they can grow spiritually and make greater progress in maturity outside a local church than within it.

28. One of the key elements of Paul’s doctrinal teaching was the necessity of the local church; he never envisioned or encouraged any believer to abandon this fundamental necessity for spiritual growth.

29. Anyone claiming to have made spiritual progress to maturity must continue to adhere to the spiritual principles that brought about that growth in the first place.

3:17 Brethren, join others in following my example, and observe those who walk according to the example you have in us.  {avdelfo,j (n-vm-p) brothers; fellow believers--summimhth,j (n-nm-p) 1X in all Greek literature; lit. fellow-imitators, imitating Paul along with others who are doing so; pred. nom.--evgw, (npg-1s) objective genitive; Paul is the one being imitated--gi,nomai (vmpn--2p) become, keep on becoming--kai, (cc) connective, and--skope,w (vmpa--2p) 6X, to pay careful attention to, to observe closely, to contemplate or consider--o` (damp+) peripate,w (vppaam-p) the ones walking; those living their lives--ou[tw (ab) thus, in this manner; those emulating Paul--kaqw,j (cs) just as we walk, according to our example--e;cw (vipa--2p) you have, you keep on having--tu,poj (n-am-s) 15X, originally a mark that results from a blow, an impression; a form, a model or example--evgw, (npa-1p) part of the object (tupos) complement (us) construction}
Exposition vs. 17
1. For the second time in this chapter Paul uses the vocative of the noun ἀδελφός (adelphos--brother) to address the believers in Philippi as fellow-members of God’s family.
2. In this case, the term is used to emphasize their mutual standing in the plan of God, which should let the Philippians know that Paul is not taking some highhanded approach or dictatorial tone with respect to the imperative that follows.
3. The command is one that Paul uses frequently as he exhorts believers to grow in respect to some virtue, avoid some pitfall, or to follow some example.  Eph. 4:32, 5:1,7; Gal. 4:12
4. The verb γίνομαι (ginomai--become) is used here with the idea of experiencing a change in one’s condition or outlook; in this case, it means that those in Philippi should make spiritual progress (as others have) in reflecting the characteristic attitude and example of Paul.

5. This certainly reinforces what Paul has just said about his own need for further growth in Christ; it indicates that the Philippians still needed to advance in their Christian lives.
6. What Paul commands them to become is seen in the noun συμμιμητής (summimetes--imitators with), which is found only here in Greek literature.

7. This has led many to the conclusion that Paul has once again coined a term that is appropriate to his specific need.

8. There is some disagreement regarding Paul’s use of this noun, since he uses the root form μιμητής (mimetes--imitator, mimic) in five other passages.  ICor. 4:16, 11:1; Eph. 5:1; IThess. 1:6, 2:14

a. Although some have suggested that this compound does not differ in meaning from the root verb, the fact that it is a hapax and is found in an emphatic position at the beginning of this sentence makes that unlikely.

b. Others suggest that the sun (sun/sum--with) prefix refers to Paul; this would mean that the Philippians were to join Paul in imitating Christ.  ICor. 11:1
c. The correct view is that the prefix does not refer to Paul, but to other believers who already imitate Paul; this would certainly include the two notable examples of Timothy and Epaphroditus, which are cited in the previous chapter.

d. However, the use of the vocative (he is addressing all the believers Philippi) may well suggest that this is another call to the matter of unity that has been so pervasive in this letter.

e. The idea would be that the Philippians are to unite together in joining Paul in his pursuit of Christ and all that that involves.  Phil. 3:10-12

9. What Paul commands here is consistent with the Jewish pattern (as well as the Roman pattern); a student learned not only by receiving instruction but by observation of the example his teacher presented.
10. The student must take the example of the teacher and seek to emulate that example; as Fee has noted, “the one who imitates thus internalizes and lives out the model presented by the teacher”.

11. Believers in the first century, who were often converts from pagan society, did not have an easily accessible body of literature (we now have the completed canon readily available) that would provide spiritual guidance and instruction.
12. Thus, those believers would have to rely on the ethical teachings of those Christian leaders God had provided; these became living examples of what doctrine meant and how it was to be applied.         IIThess. 3:7,9; ITim. 4:12; Tit. 2:7
13. The pattern Paul wants them to imitate is his ambition to gain Christ, to know Him fully by entering into His experiences (power and suffering); this should be coupled with Paul’s determination to continue the race and gain the prize.
14. A number of commentators have acknowledged that for Paul to command others to imitate his example has created a real stumbling block among many modern interpreters, whose hermeneutic causes them to be suspicious of authority (particularly feminist interpreters of male authority).

15. Some have even gone so far as to state that Paul’s command to imitation is primarily designed to command obedience to his apostolic authority rather than a summons to imitate his way of life.

16. However, this must be rejected based on the clear language and context; additionally, there is no evidence that Paul’s apostolic authority was  being challenged in Philippi.

17. Although many may be rightfully concerned by the matters of power and authority when they are abused, one should not believe that Paul is using this to reinforce the hierarchy he has constructed as the spiritual leader, who stands between the Lord and the Philippians.

a. First, this view is one that is strongly advanced by feminist interpreters, who believe that Paul uses the matter of imitation to keep the Philippians in their place and reinforce his position.

b. In addition to feminist interpreters, some have also agreed that this is Paul’s way of telling the Philippians to recognize his authority and submit to it.

c. Paul has already asserted the he himself is still a work in progress, not some perfect standard to which the Philippians must adhere.

d. Another obvious factor that undermines this line of interpretation is the vocative of ἀδελφός (adelphos--brother), which does not lend itself to the matter of reinforcing some hierarchy.

e. That term would suggest that Paul is acting more like an older brother, who not only has more experience in life and greater understanding, who desires to impress the proper lifestyle on his siblings. 

f. Lastly, the entire context of chapter two and three sees the mindset of Christ as the paradigm for all believers; this mindset focuses on the needs of others, not on the matters of power, status, or personal advantages.

18. In short, Paul is not about defending his position or asserting his power, but offers himself as an example of one who believed Christ and sought to imitate that example; to imitate Paul was to imitate Christ.  ICor. 11:1
19. Therefore, this should not be viewed as a call to reinforce his authority or position; rather, it is another aspect of Paul’s desire for unity.

20. The next imperative is designed to point the Philippians toward those that were already living their lives according to the example of Paul.
21. They conducted themselves in a fashion that was similar to Paul, displaying the same attitudes, applying the same doctrines, and manifesting the willingness to sacrifice for others.

22. Paul uses the imperative of the verb σκοπέω (skopeo--to keep an eye on, to observe), which means to pay careful attention to something, to watch out for something or someone; when used of people, it has the idea of scrutinizing someone, their behavior, and their habits.  

23. The verb could be used of scrutinizing oneself (Lk. 11:35), scrutinizing those that are dangerous in some way and to be avoided (Rom. 16:17-18), or in the positive sense of those that are good examples.  Phil. 3:17
24. While Paul clearly wants the Philippians to mark those whose lifestyles were consistent with Paul and his teachings, it should also put them on notice when they observe those who do not orient to Paul’s example.
25. One would normally expect first century believers to extend Christian love and hospitality to those who arrived in their area, those who claimed to represent the Lord.  
a. Some were legitimate representatives who should be given hospitality and supported as opportunity arose.  IIIJn. 1:5-8

b. However, there were far more itinerants that were unbelievers, false teachers, Judaizers, and whose lifestyles were not consistent with the example of Paul.  Rom. 16:17-18; IICor. 11:4,13-15; IIJn. 1:10-11
26. Lacking any formal or complete canon by which these types of people might be evaluated theologically, believers would have to consider if their lifestyle was consistent with the teaching they had previously received and what they observed in Paul.  IIThess. 2:15; Tit. 1:9
27. While the verb and the tone are not the same, the previous command to watch out for the Judaizers (Phil. 3:2) should not keep the Philippians from observing positive examples of the truth and joining with them to emulate Paul.
28. The fact that there are two conflicting examples (one to avoid and one to emulate) serves to demonstrate the value and necessity of the discernment for which Paul prayed.  Phil. 1:9-10
a. One reason for consistent doctrinal teaching is to provide believers with the discernment to make value judgments that are critical to effectively living the Christian way of life.  Ezek. 44:23

b. Coupled with the teaching, the example of other adjusted believers provides a human model that may be emulated.  IThess. 1:7; ITim. 4:12

c. A key blessing that is derived from having discernment is the ability to know how and when to apply the doctrine of separation toward those that would hinder one’s spiritual advance.  Prov. 13:20, 14:7, 28:7

d. Another great benefit of discernment is that one can make a distinction between those who give lip-service to God’s plan (Phil. 3:18-19) and those who are truly attempting to comply with His plan. ICor. 11:1; IThess. 1:6; Heb. 6:12

e. Those that exercise proper discernment will not be swayed by the plausible rationales of those that espouse some alternative views of doctrine (Rom. 16:17-18), or who promote a lifestyle of self-indulgence.  Phil. 2:29
29. The immediate context provides a couple of examples of the types of people to whom Paul refers; Timothy and Epaphroditus were imitators of Paul, who also served as prime examples of spiritual role models.
30. All this presupposes that believers are interacting with one another on a regular basis; the corporate nature of this command indicates that one is not to live the Christian life in isolation.
31. Believers that isolate themselves from the body and do not interact with other believers will certainly not find the proper examples to emulate; there is no biblical basis for the idea of spiritual recluses.
3:18 For many walk, of whom I often told you, and now tell you even weeping, that they are enemies of the cross of Christ,  {ga,r (cs) introduces negative example of those who do not imitate Paul--polu,j (ap-nm-p) many--peripate,w (vipa--3p), walk, live their lives--o[j (apram-p) whom, object of lego and is “the many”--polla,kij (ab) a number of times, often, frequently--le,gw (viia--1s) note imperfect; I was telling you or used to tell you--su, (npd-2p) indirect object; to you all--de, (cc) and, but, yet--nu/n (ab) now, at the present time, as I write--kai, (ab) ascensive; even--klai,w (vppanm1s) weeping, crying, with tears in my eyes; participle of manner--le,gw (vipa--1s)--tell you, say--o` evcqro,j (ap-am-p) object of implied eimi; the many, whom; article marks this as a class and distinguishes them as hostile, hating, or enemies; takes a genitive object--o` stauro,j (n-gm-s) the cross--o` Cristo,j (n-gm-s) of the Christ, of the Messiah; descriptive genitive}
Exposition vs. 18
1. Verse 18 introduces one reason for the necessity of observing good examples and emulating them; the conjunction γάρ (gar--for) is used to introduce the negative examples that serve as the first motivation for that command (the second positive motivation is in verse 20).
2. The believer should recognize that the need for paying close attention to positive models of the Christian way of life is based on the fact that there are so many negative examples that potentially may distract and provide a bad influence.

3. What may seem a little shocking is Paul’s choice of the adjective πολύς (polus--many, a large number), which suggests that within less than 30 years there had been significant numbers who had departed the faith.

4. This should not necessarily be a shocking development; during the earthly ministry of Christ many approached him or followed Him for a time and then departed when they heard something that challenged their understanding or lifestyle.  Matt. 19:21-22; Jn. 6:66

5. What is evident here to almost all interpreters is the fact that Paul does not identify those he has in mind, but most agree on the following points.
a. Those in view do not appear to be part of the local church in Philippi but were potential discouragements or even threats (if one embraced their example).
b. Those in view are believers, whose lifestyle is not consistent with what Paul believed, taught, and practiced.
c. Some limit this to the Judaizers, who set their minds on earthly things (their Jewish advantages), whose God is their stomach (dietary restrictions), and whose glory is in their shame (reference to circumcision).

d. However, there is no clear connection between Jewish food laws and idolatry in Paul's letters; additionally, there is no evidence that Paul viewed male circumcision as shameful.
e. Since Paul does not clearly identify those he has in mind, it is best to take this in a general sense and use discernment to distinguish between compliant and non-compliant believers.
6. Although those in view were not part of the church at Philippi, it seems evident that they might eventually come to that region and influence others to adopt their views.
7. The reason Paul warns about them is that may offer a tempting but dangerous model that some believers may decide to emulate.

8. The repetition of the verb περιπατέω (peripateo--walk, live a lifestyle), which is used figuratively to describe how people live their lives, indicates that there are both positive examples and decidedly negative examples that may influence the believer.
9. Although some interpreters have sought to identify those in view as false teachers, who were setting themselves up as models of Christian leadership, the reality is that Paul says nothing about any teaching or false doctrine.
10. What he does reference is their walk, which focuses on the manner in which they conduct themselves--how they choose to live the Christian way of life.

11. Paul is obviously contrasting his own lifestyle with a lifestyle that believers are to avoid; thus, he is not contrasting the lifestyle of believers and unbelievers, but addresses two differing versions of the Christian way of life.

12. This leads to the conclusion that is evident in some of Paul’s other letters; he not only had to confront and deal with false teachers (like the Judaizers), but he also had to address those who adopted lifestyles that were inconsistent with sound teaching.
13. Paul goes on to remind the Philippians that he has spoken of these people previously; the use of the imperfect of λέγω (lego--say, told) indicates either durative or repeated action in a past segment of time.
14. Although the verb usually involves speaking, one should not rule out the potential that Paul had informed them in a letter like this one.  IIThess. 2:15
15. It is coupled with the adverb πολλάκις (pollakis--often, repeatedly), which means that they have frequently been the subject of his warnings to the Philippians.

16. This is certainly an example of what Paul had stated previously in this chapter; if he believed that warnings were in order, he was willing to provide the repetition necessary to protect those he served in Christ.  Phil. 3:1

17. This statement, which uses first, second, and third person pronouns, indicates that those Paul mentions are not part of the community of believers in Philippi; the three pronouns indicate that three different persons or groups are in view.
a. If the people in view were in Philippi, it would require a Christian community of considerable size; however, extant information does not support that view. 
b. Given the use of the term many, there would also have to be some significant division within the community of believers in Philippi, with a large number deviating from the faith.

c. However, the entire tone of the letter, which is written to a community that has engaged in an ongoing partnership with Paul, suggests a community that is generally healthy spiritually.

18. The language here strongly indicates that the people in view are not part of the Philippian community, since the phrase about whom I told you would most naturally reference people other than those being addressed.

19. Nevertheless, the implicit warning is that the Philippians (and all believers) were at some risk of embracing this mindset and emulating the wrong lifestyle.

20. His next statement (I now tell you even weeping) is designed to convey the depth of his sorrow for those about whom he is warning the Philippians.

21. Based on what Paul stated in Romans, some believe that the persons in view are unbelievers; however, while Paul expresses his sorrow over his Jewish countrymen he does not speak in terms of weeping.  Rom. 9:1-3
22. While Paul sparingly uses the language of tears and/or weeping in his writings, they are always tears for believers that were in danger of failing (or had failed) in some significant way.  Acts 20:31; IICor. 2:4

23. Therefore, there is no indication that Paul is weeping over pagans who live like pagans; Fee goes so far as to ask why Paul would make such a point at all.

24. This all leads to the conclusion that these were believers outside the Philippian community who had departed the straight and narrow and who opted for a lifestyle without sacrifice.
25. It is likely that Paul not only weeps for those that had ceased properly living the Christian way of life, but for the danger that these believers’ example posed to the church in Philippi.

26. Although Paul never really identifies the people he has in mind, there is little doubt that he has particular examples in view; nevertheless, the language is generic and would include all who live as Paul describes.

27. The end of verse 18 provides the content of what Paul has been telling the Philippians; the many in view are currently living as enemies of the cross of Christ.
28. This statement serves to categorize them as a group and defines those in view; Paul will go on in verse 19 to describe their current lifestyle and their future destiny. 
29. Because this is such an unusual expression, it has given rise to a number of suggestions regarding the identity of those Paul has in view.

a. Some identify them with the Judaizers who were mentioned earlier.  Phil. 3:2
b. Some see them as pagan unbelievers; however, that view has no real merit.

c. Some see them as Christians who have fallen away because of persecution; however, this is not a momentary matter of persecution, but deals with their lifestyle.
d. Others believe them to be Jewish Christians, who reject the importance of the cross.

30. While there is no view that is without some difficulty, it seems best to recognize that they are believers who have rejected the lifestyle of sacrifice that characterizes the correct approach to Ph2 sanctification and the Christian way of life.

31. While this group could also include some unbelievers who merely professed faith in Christ but who did not have a relationship with Him, it seems evident that Paul is speaking of two lifestyles among believers.
32. Some believe that those Paul describes are enemies based on theological issues because they have rejected the idea of Jesus' sacrificial atonement; however, the descriptions that follow strongly suggest that it is not their theology but their behavior that is the issue.

33. Thus, they do not appear to be enemies of the cross in a theological sense, but in an ethical sense; they may recognize that the cross of Christ provided their salvation, but reject the necessity of taking up their cross.  Mk. 8:34 
34. In that regard, those in view are hostile to the cross, which involved the ultimate in obedience and suffering; thus, they reject the pattern of Christ from chapter 2, which is the same pattern that Paul has set forth as the normative approach to the Christian way of life.

35. The genitive of σταυρός (stauros--pointed stake, cross) should be understood in the objective sense, which suggests that those in view were hostile to the matter of obedience and suffering as critical elements in the Christian way of life.
36. The entire phrase the cross of Christ should be understood as a metaphor for the matters of obedience (Phil. 2:8), suffering (Heb. 12:2), and sacrifice.  Jn. 10:15  
3:19 whose end is destruction, whose god is their appetite, and whose glory is in their shame, who set their minds on earthly things.  {o[j (aprgm-p) of whom, “whose”--to. te,loj (n-nn-s) end, conclusion, outcome, destiny--supply is--avpw,leia (n-nf-s) 18X, waste, ruin, destruction--o[j (aprgm-p) of whom, “whose”--o` qeo,j (n-nm-s) the god--supply is--h` koili,a (n-nf-s) 22X, lit. the belly, stomach, or womb; fig. of the appetite, fleshly desire--kai, (cc) connective--h` do,xa (n-nf-s) the glory, the reputation, honor, fame--supply is--evn (pd) in--h` aivscu,nh (n-df-s) 6X, shame, humiliation, dishonor--auvto,j (npgm3p) genitive of possession--o` (+) frone,w (vppanm-p) the ones setting the mind, focusing on--to. (danp) the things--evpi,geioj (ap-an-p) 7X, lit, upon the earth; that which is characteristic of the earth as opposed the heavenly} 

Exposition vs. 19

1. After providing the general nature of the people in view, Paul moves on in this verse to deal first with their destiny, which is followed by three further descriptions of their behavior.
2. The language in the first three descriptions is terse, lacking finite verbs (the to be verb is implied); this is designed to mark the sharp contrasts between subjects and the objects.

3. The first thing Paul addresses is seen in the noun τέλος (telos--end, termination, conclusion); the verb τελέω (teleo--bring to an end, complete) is mostly used of concluding or finishing something.  Matt. 7:28, 11:1
4. The noun τέλος (telos) is used to denote the termination, conclusion, or outcome of something (Jn. 13:1; Rom. 10:4).
5. However, it is also used to denote the goal toward which movement is directed--the goal or outcome; some translate this as end result or destiny.
6. Thus, the lifestyle that these believers have adopted will bring them to a particular end or conclusion, which is described by the noun ἀπώλεια (apoleia--waste, ruin, destruction).
7. The noun ἀπώλεια (apoleia--ruin, destruction) is derived from the verb ἀπόλλυμι (apollumi-- to cause or experience destruction), which was used in Greek literature of demolishing or destroying something.  
a. The root meaning appears to deal with the matter of a loss of some kind.  Lk. 15:4,6,8,9  

b. The verb does not denote the loss of being (annihilation), but deals with the loss of well-being; it means to ruin so that the person or thing ruined can no longer serve the purpose for which he or it was designed.  Lk. 5:37
c. It is used to refer to the matter of the destruction or loss of temporal life--physical death.  Matt. 2:13; Lk. 15:17

d. It is used to denote the loss or ruin that is associated with eternal destruction.  Jn. 3:16, 10:28

e. In that regard, the participle of this verb is used as a substantive to refer to unbelievers.  IICor. 4:3

8. Although the idea of loss or failure to fulfill one’s purpose is fundamental to this noun, the issue is whether Paul has a temporal loss of life in view, loss at the Bema Seat, or the eternal loss of life involved in separation from God.
9. Because ruin, loss, or destruction is in view, a significant number of interpreters have concluded that this must refer to the final judgment (making those in view unbelievers).

10. The verb avpo,llumi (apollumi—to ruin, to destroy) is used in other contexts to denote the loss of something, or being deprived of something that one previously had.  Matt. 5:29-30; Lk. 15:4,8; Rev. 18:14
11. John uses that same verb in a context in which he warns believers of losing the things that he and other communicators had worked so hard to accomplish among them through the teaching and implementing of sound doctrine.  IIJn. 1:8
12. The context deals with two conflicting examples of the Christian way of life, indicating that believers are in view; the loss or ruin might refer to the loss of temporal life or loss at the Bema Seat.
13. The loss of temporal life is most likely here; the reality of the sin unto death is seen in the metaphor regarding the vine and the branches.  Jn. 15:1-6
a. Jesus introduces the concept of a gardener, the vine, the branches, and the fruit that is produced by productive plants.  Jn. 15:1-2

b. He then identifies those in view; the Father is the gardener, Jesus is the main trunk of the vine, and believers are branches.  Jn. 15:1,5

c. It is evident that the goal of any agricultural enterprise is the matter of production; the fruit in view is divine good production, orientation to and application of the Word of God.  Rom. 7:4
d. Failure to produce fruit was the chief characteristic of the Jewish religious system; this ultimately resulted in the destruction of the Temple, the removal of Israel, and the Church becoming the custodian of God’s plan.  Matt. 21:43

e. Verse 6 begins with a third class condition, which suggests that some believers do abide in Him and some don't.
f. The three general interpretations of failing to abide in Him are:

1.) Believers who lose their salvation.
2.) Unbelievers who never were saved.
3.) Believers who refuse to abide and produce fruit.
g. The first choice above must be rejected due to the multitude of verses that indicate that one cannot lose his salvation.  Jn. 3:16
h. The second choice must be rejected since Jesus has explicitly stated that He is the vine and the disciples are branches; this must limit the interpretation to believers.
i. Therefore, one is faced with the only possible interpretation of this verse which is consistent with context; this can only refer to believers who fail to stick with the straight and narrow and do not produce the appropriate fruit.
j. That this must refer to believers is further evidenced by the fact that even those who do not abide in Christ and produce fruit are still called branches.
14. The Exodus Generation is set forth as an example of believers who did not orient to the plan of God for their lives and suffered destruction in time.  ICor. 10:9-10
15. The same concept of believers failing to fulfill their purpose (and suffering judgment) is seen under the salt of the earth metaphor.  Matt. 5:13
16. The next three things Paul says about these people deals with their current status, which is seen to be one of self-indulgence.

17. The two items are linked grammatically by the use of a single relative pronoun; this suggests that they go together and are to be considered as two sides of a single coin.
18. Some limit all this to the Judaizers from the first part of this chapter; they understand this to refer to the Jewish occupation with dietary laws and their insistence on circumcision rather than a more general warning.
a. In that regard, they understand this as a criticism of their preoccupation with food laws and table fellowship.

b. However, there is not one piece of Greek, Roman, or Jewish literature that supports the idea of the belly being used in terms of religious behavior.

c. In this view, the concept of shame refers either to the genitals or to the nakedness necessary for a circumcision.

d. However, there is nothing in Paul’s writings that suggests that he considered circumcision to be shameful; as Fee noted, Paul simply considered it to be irrelevant.
  Gal. 6:15
19. Since Paul never clearly identifies those in view, it would seem that he expected the Philippians to be alert, use their discernment, and recognize those that exhibited these characteristics. 
20. The noun κοιλία (koilia--stomach, belly) was a broad term for the cavity or the hollow part of the body that stored such organs as the stomach and intestines (Matt. 15:17), as well the womb.  Lk. 1:41-42
a. Because the stomach was perceived as the seat of the forces that drive people, some have linked it with the καρδία (kardia--heart), while others have linked it with σάρξ (sarx--flesh); however, Paul used both those terms frequently and obviously did not in this context.
b. Those that do so suggest that this is not a reference to a specific kind of activity, whether it involved legalism or lascivious behavior, but to the behavior consistent with their earthly mindset.
c. Others state that there is no need to go beyond the obvious meaning here; these are people who are interested chiefly in the pleasures of the table.
d. If they are not gluttons or drunkards, they are gourmets who are interested in satisfying their belly by pursuing culinary delights; in the modern vernacular, they would be called “foodies”.
21. Bruce indicates that translating this as appetites (as the New American Standard does) is better than stomach or belly since gluttony is not the only vice involved here.

22. He goes on to cite First Corinthians to demonstrate that those seeking to rationalize immorality sometimes did so by citing the libertine expression that the stomach is for food.  ICor. 6:13
23. Thus, the idea is that their fleshly appetites, which may include food, wine, sexual activity, and other fleshly desires, are objects that Paul says are their god.
24. This type of believer does not actually worship God; rather, he exalts and panders to himself, rendering service and worship to his own appetites.

25. As mentioned previously, the next related statement (whose glory is in their shame) does not have anything to do with the matter of circumcision.
26. The noun δόξα (doxa--glory, reputation) should be understood here to refer to the things about which one boasts, things of which one is proud, and things for which one is known.
27. The following prepositional phrase (in their shame) refers to conduct of which they should be ashamed but are not; there is no doubt that this term has sexual connotations.  Rev. 3:18

28. However, one should not limit this merely to illicit sexual activity; it also addresses their entire lifestyle of self-indulgence; they indulge themselves, behaving as they choose, while boasting of their liberty and freedom in Christ.
29. One specific example of this type of behavior is found in First Corinthians where a believer engaged in sexual immorality that not only violated the Mosaic Law, it also shocked the pagan sense of propriety.  ICor. 5:1
a. This incestuous union was considered shocking, even in the permissive climate of Corinth; however, it was likely accepted as a great example of freedom in Christ.  ICor. 5:2,6
b. Like the people being spoken of in Philippi, the Corinthians boasted/gloried about something of which they should have been ashamed. 
30. In the 2nd century, Hippolytus of Rome wrote about a group called the Simonians (disciples of Simon from Acts 8:9ff), who not only congratulated themselves for their sexual promiscuity, they alleged that it was necessary and called it the expression of perfect love.

31. Thus, there were historical examples (which likely existed in Paul’s day and afterward) of this type of thinking infiltrating the Church and bringing reproach on it.
32. The final description at the end of verse 19 addresses the mental attitude problem that ultimately sponsored the types of behavior that Paul here condemns.
33. Paul once again used the participle of the verb φρονέω (phroneo--to have an opinion, to think, to have a mindset), which here denotes the ongoing action of giving careful consideration to something, to be intent on something.
34. They do not simply think about earthly things from time to time; they are focused and intent with respect to the cosmos.

35. The use of the definite article with the participle once again identifies this as a class of believers; grammatically, the nominative here reaches back to the many at the beginning of verse 18.
36. The direct object of their thinking is seen in the articular neuter plural adjective ἐπίγειος (epigeios--the earthly things).

37. It is used here to denote that which is characteristic of the earth as opposed to what is characteristic of Heaven; BDAG notes that there is an implication of personal gratification that comes from the pursuit of earthly things.
38. The term is certainly used to contrast with a couple of other terms that focus on that which comes from, is found in, or is related to heaven above.

a. The neuter definite article is use with the adverb ἄνω (ano--above) to denote heavenly considerations as opposed to earthly ones.  Col. 3:1-2

b. The adjective ἐπουράνιος (epouranios--heavenly) denotes those things that are associated with Heaven or exist there.

39. Two distinct things should be noted here; the first is that Paul uses the same verb he has used previously to describe the proper mindset as exemplified by Christ.  Phil. 2:2,5

40. He also used that same verb to describe how believers ought to think about the Christian way of life by reflecting the view of Paul himself.  Phil. 3:15
41. The believers in view do not simply think about earthly things from time to time; their minds are consumed with these thoughts.

42. This all sharply contrasts with what Paul revealed about his own mindset, which was focused on Christ above and not on those things that provide earthly gratification and happiness.

3:20 For our citizenship exists in Heaven, from which also we eagerly wait for a Savior, the Lord Jesus Christ;  {ga,r (cs) for; introduces another rationale for imitation--evgw, (npg-1p) of us, our; emphatic position--to. poli,teuma (n-nn-s) 1X, commonwealth, state, government--evn (pd) in--ouvrano,j (n-dm-p) lit. heavens; Heaven--u`pa,rcw (vipa--3s) to be present, to exist--evk (pg) from--o[j (aprabm-s) from which, from that commonwealth; ablative of source--kai, (ab) adjunctive; also--swth,r (n-am-s) 24X, one who rescues or delivers, a preserver, a savior; anarthrous, which emphasizes the nature but made specific by the title in apposition--avpekde,comai (vipm--1p) 8X, to anticipate or wait from a distance, to eagerly anticipate something; progressive present tense, the action is in progress--ku,rioj (n-am-s) all in apposition to savior; Lord--VIhsou/j Cristo,j (n-am-s) Jesus Christ}
Exposition vs. 20
1. Verse 20 begins with the second use of the conjunction γάρ (gar--for, since), which provides a positive reason for the command to imitate Paul along with those others who do so.  Phil. 3:17
2. This second explanatory clause also serves to provide a contrast between those whose mindset is focused on cosmic pursuits and those, like Paul and those imitating him, whose mindset is focused on heavenly matters.
3. Paul places the genitive plural of the pronoun ἐγώ (ego--of us, our) in an emphatic position at the beginning of verse 20; this contrasts Paul and his imitators with those whose mindset was described in the previous two verses.
4. In that regard, some interpreters see it as referring to Paul and those engaged in imitating his lifestyle, while some apply it to Paul and all believers.  Phil. 3:17
a. While it is true that all believers have become part of the commonwealth of Heaven, it is equally clear from the previous two verses that not all live in a manner that is consistent with their heavenly citizenship.
b. It seems that the context would favor limiting it to Paul and those like him, with the implication that any believer who was oriented to Paul’s theology and lifestyle would be part of this group as well.
c. It is not as though Paul is saying that other believers do not belong to the heavenly commonwealth, but limiting it to Paul and those like him should serve as a further encouragement for them to become fellow-imitators of Paul.
d. Additionally, those mentioned in verse 19 would not seem to have the heavenly focus that Paul and other adjusted believers have and lack the eager anticipation of the Savior’s return.

5. The Greek noun πολίτευμα (politeuma--“citizenship”) is only found here in the New Testament, but it has a range of meanings that are found in other Greek literature.

a. The first way it is translated is by the English term colony; this is the meaning assigned by many interpreters, who state that the believers in Philippi were a heavenly colony located on the earth.
b. While that is true to some extent, it is unlikely that Paul had the idea of a colony in mind; one would have expected the phrase a colony of Heaven and not a colony in Heaven.
c. The background to this was that groups of Roman veterans, who were no longer active in the military, had established a Roman colony away from their homeland.
d. Lincoln has done some in depth work on this term and has concluded that state or commonwealth is the best-attested meaning.

e. The most basic meaning of the term is that it refers to the state or commonwealth, which exercises its control over the citizens by means of government.
f. However, the emphasis is not only on the state, but also on the government as the dynamic that regulates the conduct of the citizens of that state.

6. This statement is designed to point out the contrast between Paul and his associates and those in verse 19, who set their minds on earthly things.

7. In that verse, it was evident that the object of the verb φρονέω (phroneo--mindset) determines the orientation of a person.
8. In that regard, the πολίτευμα (politeuma--commonwealth), the heavenly commonwealth should govern the existence of the oriented believer; his state and government is in Heaven and he is to walk in obedience to that rule.

9. As citizens of a Roman colony, the Philippians would have recognized that they were expected to promote the interests of their mother city, maintain its dignity, and live in a manner consistent with Roman values.
10. Even so, as citizens of heaven the Philippians should represent the interests of their heavenly homeland and lead lives that reflect the exalted nature of their citizenship.
11. While Paul does not explicitly state it, the reality is that he, and those who imitate him actually do reflect the values of Heaven in their lives; their conduct is regulated by their Lord.
12. Although Paul’s point is not that the Philippians are a colony of heaven, it is true that believers are aliens and strangers living temporarily in a foreign domain (the cosmos).  Heb. 11:13; IPet. 1:1 
13. Paul had used the related verb in chapter one to address the matter of the Philippians’ conduct; since their homeland and citizenship is in Heaven, their way of living should reflect that exalted status.

14. In that regard, Paul uses the verb ὑπάρχω (huparcho--to exist, to be present, “be”), which is a compound that means to begin under; it means to be present, or at one’s disposal.

a. Since it has the idea of what exists or is present, it is used of the possessions that are at one’s disposal.  Matt. 19:21, 24:47
b. It has the idea of what has come into being; thus, it has the idea of an antecedent condition that continues to exist into the present.
c. While this is a present tense verb, it should be classified as a habitual present since it is used to describe an ongoing state.  Lk. 8:41; Acts 16:3

15. This state of being a citizen of the heavenly commonwealth actually began in eternity past when God elected the believer, recorded his name in the roll of citizens, and registered him as a citizen of Heaven.  Rev. 20:12,15; Phil. 4:3
16. In fact, negative unbelievers, who will ultimately spend eternity separated from God, are described in terms of not being registered in Heaven.  Rev. 13:8, 17:8

17. These two verses also serve to illustrate the “already but not yet” reality that governs the Christian way of life.

18. Believers are already citizens of Heaven in actuality (even if most don’t live that way), but they still have to wait for their Savior to return and provide the full blessings of that citizenship.
19. Paul goes on to deal with the “not yet” aspect of the Christian experience; he indicates that adjusted believers are waiting for the ruler of the commonwealth of Heaven to fulfill His promise to return.  Jn. 14:1-3; IThess. 1:10
20. The verb Paul uses is not found in other Greek literature, once again leading to the suggestion that Paul or another believer had coined this verb.

21. The verb Paul uses to describe the attitude of the adjusted believer is ἀπεκδέχομαι (apekdechomai --to wait eagerly, to anxiously wait), which is primarily used of eschatological events to which the believer looks forward.  Rom. 8:19; ICor. 1:7; Gal. 5:5; Heb. 9:28
22. The root verb δέχομαι (dechomai--receive, grasp) means to receive something offered by another; it also includes the idea of being receptive of someone by welcoming them.
23. This verb expresses what should be the attitude of all believers; they should look to and welcome the coming of Christ, which will issue in final sanctification.

24. As seen before, Paul did not view the future in terms of Heaven, in terms of the eradication of his sin nature, or even gaining the resurrection body; rather, he views it first in terms of Christ coming to retrieve those who are His.  Phil. 1:21
25. He manifests that he was completely occupied with his Savior, for whom he had suffered the loss of all things, and whose return Paul eagerly anticipated.  Phil. 3:8

26. While some have suggested that Paul’s language indicates that he still believed that he would be alive at His return, this is reading too much into this statement.

a. It is evident that Paul had spoken previously about the resurrection, implying that he would be dead prior to the return of Christ.
b. Both those statements are in fact general; they both speak of the attitude that should characterize all adjusted believers.

c. All believers should seek maximum glory in the resurrection; in the interim, all believers should be patiently waiting for the potential return of the Lord at the Rapture.

27. Thus, when Paul talks about the resurrection or the coming of Christ to retrieve His bride, he does so in general terms without regard for his own personal prospects.

28. The fact is that eager anticipation should not be the mental attitude only of those who will live to the Rapture; this attitude should be present at all times with all believers. 

29. Paul designates the Lord Jesus Christ as the Savior; the noun σωτήρ (soter--one who rescues or saves), which was frequently applied to YHWH in the Old Testament.  Isa. 45:15,21
30. Since God was viewed as the only true savior, His people should look to Him for rescue from danger; one aspect of their mindset should be the matter of final salvation at the resurrection.
31. However, that same title was used in Greco-Roman literature of important people or leaders whose contributions and benefactions to society caused them to be referred to as saviors.

32. The fact that this title was applied to certain important people should not make it surprising that it came to be applied to Caesars, and sometimes with the idea of their deified status.

33. In the Roman Empire, Caesar Augustus was acclaimed to be the savior of the world because he restored order and peace not only in Italy, but also throughout the provinces and regions under his sovereign rule.
34. Roman citizens in Philippi might have the inclination to look to the emperor in Rome to exert his sovereign power to solve their problems, satisfy their needs, rescue them from trouble, and protect them from danger.
35. Although there is little doubt that Paul uses this term in light of his understanding of the Old Testament and New Testament revelation from God, it would certainly conflict with the cosmic view that Caesar was lord.

36. Without going into great detail, it has been observed by many that the language of the Christ hymn in chapter 2 is quite similar to what is found in these final two verses of chapter 3; in both cases, suffering precedes glory.
37. Jesus Christ identified with the humanity by being made in the likeness of men, and suffering the ignominious death on a cross, which ultimately led to His glorification.
38. Similarly, those who identify with this obedience and suffering (as Paul did) will find that they will eventually be identified with His glory in the resurrection body.
3:21 who will transform the body of our humble state to conformity with the body of His glory, by the exertion of the power that He has even to subject all things to Himself.  {o[j (aprnm-s) Who, the Lord Jesus--metaschmati,zw (vifa--3s) 5X, to change the form, to transform--to. sw/ma (n-an-s) the body; collective singular--h` tapei,nwsij (n-gf-s) 4X of an unpretentious state, lowliness, humility; denotes the state or condition; descriptive genitive--evgw, (npg-1p) of us; possessive genitive with tapeniosis--su,mmorfoj (a--an-s) 2X, having the same form or nature; object complement with soma--to. sw/ma (n-dn-s) the body; instrumental of association--h` do,xa (n-gf-s) of the glory; attributive genitive--auvto,j (npgm3s) of Him; His body reflects the glory of God; possessive genitive--kata, (pa) according to--h` evne,rgeia (n-af-s) the working; the supernatural activity--to. du,namai (vnpng) of the to be able, His ability or capability; subjective genitive, his power or ability works--auvto,j (npam3s) accus. of general reference; subject of infinitive--kai, (ab) ascensive; even--u`pota,ssw (vnaa) to subordinate something, to bring it into subjection; complementary with dunamai--auvto,j (npdm3s) to Him, to Himself; reflexive sense--to. pa/j (ap-an-p) lit. the all things}

Exposition vs. 21

1. The relative pronoun ὅς (hos--who) that begins this verse has the Lord Jesus Christ as its immediate antecedent.
2. In fact, this entire verse is a lengthy relative clause that modifies the Lord Jesus Christ; this places the focus not on our blessed hope, but on the person of Christ who fulfills that hope.

3. The verb μετασχηματίζω (metaschematizo--to change the form, to transform) means to change the outward form or expression of something.
4. When it is used in the middle voice in the New Testament, it is used in a negative way to denote one who feigns to be something he is not by means of disguising himself.  IICor. 11:13-15

5. Here it is used in a positive sense to describe the supernatural transformation of the bodies of believers at the Rapture.
6. The Jews tended to think of resurrection as the restoration of the present body; in fact, the Talmud teaches that the Jews would be brought back to life in the clothing in which they were buried.
7. Paul conceived of the resurrection body as having an organic connection with the present body; however, resurrection is not simply a matter of the resuscitation of the physical body.  ICor. 15:35-27,42-44
8. The resurrection body will not be identical with the present body; there will be a substantial change of form, but no change in one’s personal identity.
9. While it is technically true that only living believers will experience the transformation from mortality to immortality, it is evident that all believers must be given a resurrection body if they are to participate in God’s kingdom.  ICor. 15:21-53
10. The future tense is used since this event occurs at the end of the Church Age, when the first stage of the eschatological inversion will begin.
11. While Paul does not deal with the exact nature of that transformation, he clearly identifies the object that will be changed (the physical body) and how the transformation will be effected (by His great power).
12. The object of the great transformation is the physical bodies of believers; the noun σῶμα (soma--body) is to be understood as a collective singular as seen in the use of the plural pronoun ἐγώ (ego--of us, our).
13. The bodily resurrection of believers will complete the process of salvation; just as God has redeemed the soul (Ps. 34:22, 71:23) He will likewise redeem the physical body.  Rom. 7:24, 8:23
14. While there is some debate about how to translate the direct object phrase the body of the humiliation of us; it is best to construe the pronoun us/our with the noun lowly condition.
15. The noun ταπείνωσις (tapeinosis--a state or condition of lowliness or humiliation) is related to the cognate ταπεινοφροσύνη (tapeinophrosune--humility, lowliness of mind), which Paul used in chapter 2.  Phil. 2:3,8
16. The latter term denotes the internal quality or mindset of humility, while the term used in this verse signifies the humble or lowly state or condition.  
17. The humble status of the human body is seen first in the fact that it was fashioned from the dust of the ground.  Gen. 2:7

18. Mankind certainly occupies a humble and much lower place than God; additionally, the human body is quite lowly when compared to the angelic condition.  Ps. 103:20; Matt. 28:2; Rev. 7:1, 9:15; Heb. 2:7-9

19. However, while the human condition is lowly or humble when compared to God or to angelic creatures, it is made worse by virtue of the introduction of the genetic sin nature.

20. After the fall of Adam, the human body was corrupted because of the imputation of Adam’s sin to his body, genetically altering his body and resulting in spiritual death.  Rom. 5:12
21. The old sin nature was formed and genetically passed on to all of Adam’s progeny, which resulted in spiritual death being passed on to his descendants.  ICor. 15:22
22. Since the body has been corrupted with sin, the result is that mankind became mortal; mortality means that man is subject to weakness (Rom. 6:19; IICor. 12:10), sickness (ITim. 5:23), temptation (Heb. 4:15), physical decay (Job 13:28; IICor. 4:16), and ultimately death.  Rom. 7:24
23. As Hubbard has observe, it is in this mortal state that believers experience their humiliation by both the involuntary limitations that come with the body, and by their own willingness to subordinate themselves to God’s plan.  Matt. 23:12; James 4:10; IPet. 5:6
24. At the resurrection, the body, which is the source of mortality, weakness, temptation, and sin, will not be discarded, but will be transformed in the same way the body of Jesus Christ was transformed at the resurrection.
25. The end result is seen in the adjective σύμμορφος (summorphos--conform, give the same form), which clearly links the resurrection body of the believer with the resurrection body of Christ.
26. This term suggests that the change will not be merely overt; it is not simply a superficial or outward change of form, but a transformation that will ultimately conform the believer to the prototype of resurrection.  Rom. 8:29; IJn. 3:2
27. What is clear is that there was a very obvious continuity between Christ’s mortal humanity and His resurrection body; this was evident in appearance before Thomas and the other disciples.  Jn. 20:24-29
28. On the other hand, Jesus Christ demonstrated powers that go beyond what any mortal body could manifest; in His resurrection body He could materialize and dematerialize at will.  Jn. 20:19-23; Lk. 24:31
29. Although Paul indicates that bodily existence will continue in the age to come, at this point he does not address any of the questions that this may raise in the minds of believers.
30. He does not discuss such things as how the genetics are transformed, if the personality will be the same, how much memory of the earthly life will remain, or many other questions that such teaching may raise.
31. The story of the rich man and Lazarus clearly indicates that unbelievers will have memories of this life that will likely cause them torment.  Lk. 16:25

32. On the other hand, believers do not appear to have any memories that would cause them to be unhappy in the eternal state.  Rev. 21:1-5

33. It does not seem wise to believe what some have taught, which is that the believer will be completely conformed to the image of Christ; he will be 36 years old, male, Jewish, and look like Jesus.
34. Obviously, Jesus Christ is the pattern for the resurrection; the glory of God, which raised Him from the dead, is now reflected fully and given free expression in a glorified humanity that is immortal.  ICor. 15:53-54; IITim. 1:10
35. All Church Age believers will share in this blessing, which takes the shortest of time to bring about; in the twinkling of an eye the Church Age will end with an instantaneous event that will remove all believers from planet earth.  ICor. 15:52

36. All this will be done in accordance with the standard of His power or capability; the use of the conjunction καί (kai--and, also, even) should be understood as an ascensive use,.
37. While many translations do not even reflect it, this is designed to acknowledge the matter of His power by recognizing that His ability extends to every aspect of His creation. 
38. The first noun Paul uses is evne,rgeia (energeia--activity, operation, action), which is to be distinguished from the substantive du,namij (dunamis--ability, power).
39. The latter term refers to power in the sense of potential ability or capability, while the former term refers to power in action; Aristotle made the observation that evne,rgeia (energeia) is the realization of du,namij (dunamis).
40. Beyond that, the nuance of evne,rgeia (energeia--working, exertion) is that of effective action, and not simply action in general; it involves activity that is successful, activity that brings about the desired result.
41. When one considers the use of this noun in the New Testament, it becomes apparent that the emphasis is not only on effective power; it also focuses on the matter of supernatural power in action.  Eph. 3:7; Phil. 3:21; IIThess. 2:9,11
42. There is a messianic Psalm that is often overlooked, which speaks of God’s intention to subject the universe to mankind; that future subjection will be fulfilled in Christ Jesus.  Ps. 8:3-8

43. Christ fulfills the destiny of mankind and in doing so brings many sons to glory; ultimately He will use His power to subject the universe to Himself.  Eph. 1:19-23

44. Following the Millennium, after Jesus Christ has subjected all things to Himself, He will deliver the kingdom to the Father and God will be all things in all people.  ICor. 15:22-28

45. All this effectively restores all that mankind lost in the fall (and more actually since another fall is impossible); this redeemed humanity will reign with Christ forever because His kingdom will have no end.  IITim. 2:12; Rev. 5:10, 11:15, 22:5
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